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The IVine Question. 


W’s. criticism of Parepidemos, in the last number, is not alto- 
gether just; though it must be admitted that P. has made some mis- 
takes. We think, however, W. is mistaken in the view he has taken 
of the phrase new wine, (Joel iii. 18.) It is not our intention to 
follow these writers through all their observations. It is believed 
they are both right in their conclusions. Be this, however, as it 
may, the concluding paragraph of W. will be generally responded to 
by sober-minded people. The sentiment is not less just than for- 
cibly expressed, while the allusion to the analogy between the use 
of wine in the Lord’s Supper, and the occasional use of it on ex- 
traordinary occasions, is exceedingly beautiful. From which we 
infer, that while W. condemns the use of wine, as a common beve- 
rage, he would permit its use on certain joyful occasions, such as 
weddings, the meeting of long separated friends, &c. This is nearer 
the truth than any thing we have yet seen on the subject of tempe- 
rance, and rescues the first miracle of our Lord at Cana of Galilee 
from the implied censure cast upon it by the ultra advocates of tem- 
perance, 

But our design in taking up the pen is to remove, to a certain 
extent, the foree of W’s. criticism. 

1. The word oDy translated new wine, (Joel iii. 18,) is derivetl 
from a root which denotes to tread down, alluding to the ancient 
method of manufacturing wine. By the use of this word nothing 
whatever is to be learned respecting the state or quality of the wine, 
whether fermented or unfermented; it merely teaches that wine 
sometimes derived its name from the method of making it. “ Tread- 
ing,’? says Parkhurst, “ is well known to have been the ancient 
method of pressing grapes. Thus, Anacreon, ode iii. line 5, 6, 
“ The lads tread the grapes.’’ This appears likewise from the 
following texts: Job xxiv. 11; Isa. xvi. 10, Ixiil. 2, 3. 

2, The phrase new when prefixed to wine is not at least always 
expressive of must, but rather of excellence, and especially of its 
power to intoxicate. This has been so thoroughly demonstrated, by 
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194 THE WINE QUESTION. 


several writers whose productions have appeared in our pages, tha? 
it is entirely unnecessary to prove it again. 

3. We are prepared to prove that W. is himself mistaken re- 
specting the use of the word, Joel iii. 18. For whatever may be its 
meaning in that place, it is elsewhere used to express wine of the 
strongest intoxicating qualities. Thus, Isaiah xlix. 26: “ They shall 
be drunken with their own blood as with sweef* wine; the same 
word that is used Joel iii, 18. Again, Joel i. 5: ‘* Awake, ye 
drunkards, and weep, and howl, all ye drinkers of wine, because of 
the new wine; (the same word that is used Joel iii, 18,) for it is 
cut off from your mouth.” 

4, W. is scarcely less fortunate in his reference to Song viii. 
2. The phrase “ spiced wine” is immediately explained to be the 
juice of the pomegranate; of the juice of which, wine was made and 
united with the juice of the grape to impart additional flavour and 
strength. IJtis probable that this was the kind of wine denominated 
spiced wine and mixed wine; and this probability is strengthened 
from the design of the Song, which is exhilarating in the highest de- 
gree: also from Prov. ix. 2, 5, in which this strong, spiced, or mixed 
wine is made symbolical of gospel blessings, as it is now the symbol 
of the blood of Christ. The juice of the pomegranate,” says Cal- 
met, “in a wild state, is a pure and VERY STRONG acid; but in the 
cultivated plant, sweet, and highly grateful.” Though its flavour is 
improved by cultivation, there is no cause to believe that its strength 
is reduced, but rather increased. “ Wine of my pomegranates,” 
says the Song. “That is,” says Parkhurst, “ wine acidulated with 
the ,1ice of pomegranates, which the Turks about Aleppo? still 
mix with their dishes for this purpose.” 

If these authorities are worthy of any regard, then W. is wrong; 
yet he is known to be a good critic. 

5. W. says, “ Finally, on the word wr, tyrosh, P. asserts one 
thing, and I will another. It is never used in a connexion that ne- 
cessarily requires it to be translated wine, meaning fermented wine.”’ 
This strong assertion induced us to go through the drudgery of 
examining every passage in the Bible, that could be conveniently 
found, in which /yrosh is used. If there be any other they have 
escaped our research, and W. can easily supply the deficiency. The 
following is the result. 

(1.) Gen. xxvii. 28, 37: “God give thee of the dew of heaven, 
and the fatness of the earth, and plenty of corn and wine,” (¢yrosh. ) 
*¢ And such the land of Canaan was, a fat and fertile land, abounding 
with all good things, see Deut. viii. 8, by which are figured the 
plenty of gospel provisions, the word and ordinances, which God 


has given to his Jacob and Israel in all ages, as he has not given to . 


* Margin has it new wine. 


| See Russell’s Nat, History of Aleppo, p. 107. 
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«ther people, and especially in the time of the Messiah, Jacob’s 
eminent seed and Son, see Ps. exlvii. 19, 20; Isa. xxv. 6; Zech. 
ix. 17.”* The import of this prophetical blessing implies, 1. That 
the best of wine is intended, as it is coupled with many choice 
blessings, and is contrasted with yayin in the 25th verse; which 
Jacob gave to Isaac, and he drank.” 2. The whole blessing being 
figurative of ‘* gospel ordinances,” the wine was figurative and sa- 
cramental; consequently, there was force and beauty in the use of 
tyrosh in this place. As the best of the flock must be offered, so 
the best of wine, even wine (tyrosh) to cheer God and man, (Judges 
ix. 13.) But musé¢ is incapable of cheering man, so is any kind of 
wine of cheering God, in any other than a sacramental sense. The 
use of ¢yrosh, Deut. vii. 13, xi. 14, xxvii. 51, xxxiii. 28; Nehemiah 
v. 11; Ps. iv. 7; Hosea vii. 14; Joel ii. 19, and Hag. i. 11, is of 
similar import, and in none of all these texts is there any intimation 
of the use of it in the state of musf; but it is spoken of as one of the 
choicest blessings of God, in language stronger than is generally, if 
at all, applied to yayin. 

In Deut. xii. 17, xiv. 23, and xviii. 4, it was presented in sacri- 
fice, and must be used in the place ef offering and in the presence of 
the Lord, and was consequently sacramental and fermented. 

Rabshakeh, (2 Kings xviii. 32,) as an inducement to the Jews to 
revolt and fall away to the king of Assyria, conveys this message 
in his master’s name: “Seek my favour, until I come and take 
you away to a land like your own land, a land of corn and wine,” 
tyrosh. That is, a land which produces the best of wine, as good as 
your boasted ¢yrosh, which you think the best in the world. See 
Isa. xxxvi. 17, to the same purpose, where the same word is used. 

Micah vi. 15: “ Thou shalt tread the olives, but shalt not anoint 
thee with oil; and sweet wine, (¢y7osh,) but shalt not drink wine,” 
yayin. ‘This is the strongest passage in favour of W’s. theory, that 
we have been able to discover, end what does it prove? simply that 
tyroskh means good wine in its different states; and comes very far 
short of proving that “it is ever used in a connexion which Te- 
quires it to be translated fermented wine;” for the opposite is 
true, as we shall presently see. “dnd sweet wine; that is, shall 
tread the grapes in the wine press, to get owt the sweet or new wine, 
but shall not drink wine; for, before it is FIT TO DRINK, the enemy 
would have it in his possession.’’*t It seems it was reserved for 
modern commentators to imagine that #2wsf was even fit to drink. 
And the text implies that it was not fit; for had it been, they could 
have drunk of it while in the act of treading, and before it had been 
seized by the enemy. And should it be admitted, which it is not, 
that the literal import of ¢yrosh is must, it would not prove its use 
in that state; for this text proves that it was not used in that state, 


* Dr. Gill, t Gill, in loc. 
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and we shall see in the sequel that it was laid up in store-houses 
for farther use. 

Again; the frequent mention of ¢yrosh in connexion with corn, 
shows that it furnished a part of the ordinary sustenance of the 
Jews, But it is a well known fact that the common use of must, 
would stupify, produce nausea, sick headach, diarrhoea, and various 
other complaints, especially in that climate, and that it is utterly 
destitute of the excellent and cheering properties ascribed to /yrosh. 

(2.) Numbers xviii. 12: “ All the best of the oil, and all the best 
of the wine, (/yrosh) and of the wheat, the first fruits of them which 
they shall offer unto the Lord, them have I given thee.” On this 
passage we remark that /yros/ is necessarily translated “ best of the 
wine,” which could hardly be true of must. Such a construction 
would do violence to the scope and connexion of the passage. Fer- 
mented wine is in a better state than mws/; and we might as well 
contend the oil and the wheat, and other fruits had not been brought 
to maturity, as to assert this of the wine, which would manifestly 
contradict the meaning of the passage. ‘The conclusion, then, is 
that this best of the wine was like the good wine created by our 
Lord, and spoken of John ii. 10. It is also certain that ordinary 
fermented wine was used in the sacrifices, Num. xv. 7. 

Tyrosh is derived from a root that signifies inheritance, which 
clearly intimates that the Jews inherited this good wine from God, 
as typical of that spiritual inheritance of the church, of which Pa- 
lestine was the visible symbol. “ And I,” says Jehovah, “ have 
given you a land for which ye did not labour, and cities which ye 
built not, and ye dwell in them; of the vineyards and the olive 
yards which ye planted not, do ye eat,’’ Joshua xxiv. 13. Palestine 
at that period produced the best grapes known to the world; and of 
this good wine were the Jews to serve God, as appears from the 
text before us. Not only was this wine typical of the blood of 
Christ, but the vine itself was also an eminent type of our Lord; 
John xv. and elsewhere. “The grapes of Egypt being particularly 
small, we may easily conceive of the surprise that was occasioned to 
the Israelites by witnessing the bunch of grapes brought by the 
spies to the camp, from the valley of Esheol, Num. xiii. 24. Doub- 
dan assures us, that in the valley of Eshcol were bunches of grapes 
of ten and twelve pounds.” 

“The Jews accounted the vine the most noble of plants, and a 
type of all that was excellent, powerful, fruitful and fortunate. The 
prophets, therefore, compared the Jewish nation, and the Jewish 
church, to a great vine, adorned with beautiful fruit, planted, tended 
and guarded by God. Jer. ii. 21; Ezek. xix. 10, seq.; Ps. Ixxx. 9, 
15, seq. God was the dresser of the vineyard; Israel was the vine- 
yard, and vine; (Isa. v. 1, seq.; xxvii. 2, seq.; Ezek. xix. 10,) and the 
might and power of the nation were the full swelling bunches. 
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The basis of the metaphor was ever the idea, that ¢ Israel is the first, 
the most holy nation on the earth, that God himself is the founder 
and protector of it.” “ Zo go out and to enter under the vine, 
was a phrase by which they denoted a peaceful, fortunate, and con- 
tented life.’’* 

(3.) Judges ix. 13: Should I leave my wine, (¢yrosh) which 
cheereth God and man?” &c, On this passage we remark, that 
there is an obvious allusion to sacramental wine, which is symboli- 
eal of the blood of Christ, by which the divine attributes are glori- 
fied and man redeemed; in which sense only can it be said to cheer 
God. Fermented wine is the most luscious and cheering to the 
body of any substance known to man; and, consequently, infinite 
Wisdom saw fit to make it the symbol of that spiritual joy which is 
produced by the application of the atoning blood of Christ. But 
take away its intoxicating quality, the symbol loses all its force and 
beauty. Must stupifies and sickens, 

(4.) Nehemiah xiii. 5, 12: “ The tithes of the corn, the new wine 
(tyrosh) and the oil, and the offerings of the priests.”,—“ Then 
brought all Judah the tithe of the corn, and the new wine (/yrosh,) 
and the oil into the treasuries;’’? the margin has it store-houses. 
This new wine was to be offered in sacrifice, and, like that spoken of 





. in the preceding passages, must be the best quality. It was also to 
, be laid up in a store-house prepared for the purpose, a sufficient 
. quantity for the daily sacrifice, from one vintage to another, which 
; could not have been less than nine months;t and every seventh 
; year not less than twenty-one months. How was must to be kept 
during all that period in the climate of Palestine, or, indeed, any 
e other climate inhabited by men? The conclusion, then, is that ty- | 
if rosh was a better and stronger wine than yayin, which would keep | 
e longer. It is well known that either weak, or unfermented wine | 
yf will not keep. See also, Chron. xxxi. 5; xxxii. 28. | 
; (5.) Prov. ili. 10; “So shall thy barns be filled with plenty, and iq 
y thy presses shall burst out with new wine,’ (tyrosh;) that is, ' | 
Oo good wine. An abundant season always produces the best fiuits. ¥ 
1e This construction is according to the common acceptation of the | 
b- word new. A new commandment is an excellent commandment. 
es Should this text be given to W., but it is not, it would not prove | 
his assertion. It would only prove that tyrosh occasionally means 
a must. But it gives not the least intimation of its use in that state. | 
ne (6.) Isaiah xxiv. 7: * The new wine (¢yrosh) mourneth.” The 
sh same observation is applicable to this passage as to the preeeding; 
ed only this expresses a scarcity, that abundance. | 
9, | 
* Calmet on the word vine, i) 
\e- t Those clusters which blossom in March, come to maturity and are fit to be ga- it 
he thered in August; those which blosspm in April are gathered in September; aud } 
es. those which blessom in May, must be gathered in October.—Calmet. i} 
17* i 
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(7.) Isaiah Ixv. 8: “ As the new wine (¢yrosh) is found in the 
cluster, and one saith, Destroy it not; for a blessing is in it: so will 
I do for my servant’s sake, that I may not destroy them all.”” The 
application of the figure is a suflicient exposition of its literal im- 
port, and may be paraphrased thus: As there is good wine in the 
growing cluster, though not matured and separated, which induces 
man not to destroy it, so my elect are mingled with Israel, but not 
ripe for separation, which induces me not to destroy the whole 
nation, Thus, this passage proves, in connexion with others, that 
tyrosh means good wine in any of its several stages, and nothing re- 
specting the use of aust. 

(S.) Ilosea iv. 11: “ Whoredom and wine, and new wine, (¢y- 
vosh ) take away the heart;” that is, the wnderstanding. On this 
passage W. observes that tyrosh “ certainly does not signify the 
same thing with yayin used in the same verse. The best view of 
that text is, that it signifies ws/, which may be readily so used as 
to stupify,” &e. It is to be observed, however, that yayin and 
lyrosh are not used in comparison, but in cumulo. The latter 
word is added to the former to give additional force to the prophet’s 
denunciation of their drunkenness, and may be thus paraphrased: 
Ye are not content with whoredom and the constant use of ordinary 
wine, (yayin) which intoxicates, but you must add the best, the 
strongest, most intoxicating wine (¢yrosh) which is appointed for 
the sacrifices, till you wallow in beastly intoxication, void of under- 
standing.* This view gives meaning and pungency to the pro- 
phet’s language, while the view of W. destroys both. For it isa 
well known fact that the drunkard cannot endure musf, nor unfer- 
mented liquor of any kind. He thirsts for stronger and stronger 
drink till manta potu closes his mad career. So the interpretation 
we have given is according to the analogy of Scripture and well 
known facts, while W’s, view militates against both. 

(9.) Tlosea ix. 2: ‘* The new wine (/yrosh) shall fail in her.” 
The observations made on Proy. iii. 10, and Isa. xxiv. 7, are 
equally applicable to this passage. Joel i, 10, and Haggai i. 11, are 
also parallel passages. 

(10.) Zechariah ix. 17: “ Corn shall make the young men cheer- 
ful, or grow, or speak, as it is in the margin, and new wine (¢y- 
vosh) the maids.’ Must will scarcely produce the effect here as- 
scribed to new wine; it will not make persons garrulous but sleepy. 
Whoever has witnessed the effect produced upon an assemblage of 
young persons, male and female, by passing round a glass of wine, 
will not be ata loss to understand the prophet in this place. 

6. The attempt to enforce upon us the notion that when wine is 
expressed by a word drawn from the method of extracting it from 


Parkhurst observes on this text, that the LXX. render tyrosh by wiSuzua drunk- 
enness, so the Vulgate by ebrietas. 
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grapes, it necessarily means must, has fallen to the ground. So the 
attempt to fix the same construction upon the English phrases new 
wine, and juice of the grape, has proved equally abortive. It is as 
contrary to the common usage of language as it is to the general im- 
port of the original words of Scripture. How often do we hear the 
phrases—pure juice of the apple, pure juice of the grape, used 
to express the strongest kind of cider and wine. 

Finally, it is believed that it will not be denied that new wine in 
the New Testament, denotes an intoxicating liquor, which gives ad- 
ditional force to the view here taken. 

On the whole, then, we may safely conclude that (¢yrosh) de- 
notes the best wine known to the ancients, that it was in a pre-emi- 
nent sense sacramental and typical of the blood of Christ, and that 
it is spoken of in all its different stages from its growth in the 
grape to its perfect. state of good old wine, laid up in store-houses 
to be offered in the daily sacrifices, while there is no intimation that 
it was used at all in the state of must, except occasionally sipped 
sparingly on account of its unwholesome qualities as the apple juice 
at our cider presses. 

It is necessary, however, to observe, that the view here taken 
gives no countenance to the use of the strong alcoholic, distilled and 
poisonous liquors so freely used in this country to the destruction 
of thousands annually; nor yet for the habitual use even of pure 
wine, which is that excess, so heavily denounced in the inspired vo- 
lume. The word of God gives not the least countenance to the 
manufacture and traffic in ardent spirits, except for mechanical or 
medicinal purposes; on the other hand impliedly condemns both. 

But enough has been said to establish beyond controversy the 
following positions. 

1. Wine is spoken of ina figurative sense to denote both blessings 
and curses. 

2. The force of the symbol is derived in such eases almost wholly 
from the intoxicating quality of wine. 

3. That the use of wine is in itself lawful, and may be used-oc- 
casionally without sin. 

4. That as it isa luscious and highly exhilarating beverage it is 
unlawful to make a free, or even constant use of it. It belongs to 
the infirm, and to joyful occasions, 

5. ‘To lay aside the use of it in the sacrament of the Lord’s Sup- 
per is a sin of such magnitude that it cannot be well expressed. 

6. A vow of total abstinence, like that of the Rechabites, is law- 
ful, and may be highly useful, provided the persons making this 
vow do not attempt to bind their voluntary obligations upon the 
consciences of other men. 

7. To make total abstinence from the use of wine a term of com- 
munion in the Christian church savours of Rome, and should be re- 


sisted, 
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Voluntary lssociations Investigated. 


Mr. Editor:—According to the plan proposed, we are first to 
take a view of the character of a reformation that should be desired; 
viz., a scriptural and spiritual reformation. Now, I think, all 
candid Christian society men, will admit that it is a moral duty to 
seek a scriptural, and of course, a spiritual reformation of every im- 
morality; and not to do so is to neglecta moral duty, and sin 
against God. 

Because, to seek less than a true scripture reformation, is to seek 
less than God has required, is lowering the standard of moral obliga- 
tion, is teaching the doctrine, that God will be pleased with an attempt 
at an imperfect conformity to his will, and that it is lawful for us to 
teach men to observe /ess than all things whatsoever God has com- 
manded us. Now I am persuaded that all Christian society men 
(not infidels, &e..) will admit this; if so, I think, they will also ad- 
mit that all those societies are sinful, who desire and strive to ac- 
complish less than a spiritual reformation, in which both the life 
and heart are reformed. 

In a true spiritual reformation, the heart, as well as the life, is 
given to God in covenant. But especially will a society be sinning, 
if it lower the standard of moral obligation, because unholy men 
are unwilling to conform to it, because they are unwilling to be 
truly and seripturally reformed. For, if we may lower the standard 
of morality ten degrees, to accomodate a moderately wicked man, 
that is, one who is willing to have his life partially reformed, but 
not his heart at all; why may we not lower it twenty degrees to ac- 
commodate a very wicked man? If this principle of lowering the 
standard of moral rectitude at all, to accommodate the corruptions 
of men be lawful, it would appear to me that we might classify all 
mankind. So that men of equal degrees of wickedness might be 
put in the same class, and then, that we might graduate the degrees 
of the wickedness of their laws, by the degrees of the wickedness of 
the men. 

Thus, some men are willing to take all the duties of church mem- 
bers, as laid down in the word of God, both as to the letter and spirit 
of them, as the standard of their duty. They desire and will have 
no other reformation, as the object of their aim; they will aim at no 
lower mark than “ the mark for the prize of the high ealling of God 
in Christ Jesus.” Such a high standard binds them to the spiritual 
discharge of every duty both to God and man; this standard is not 
only exceeding broad, but spiritual; he wishes his life and heart 
both to be reformed by it, because it is precisely such a reformation 
as should be desired; he feels safe in desiring and seeking after 
such a reformation, both for himself and others; such a reformation 
needs nothing added to it. But there are others who are unwilling 
to go so far; these very duties are too high, holy, and spiritual for 
them. What then? Why, the advocate for societies will say, let 
us see how far they will go, then we can graduate ¢heir standard 
by themselves; if they will not conform to the law of God, all that we 
can do is to make it conform to them, for they must not be without a 
standard. But, continues the Christian society man, let us consider 
what objections this latter class have to our high and holy standard. 
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1. It is too broad, “ it is exceeding broad,” reaches the heart, life, 
thoughts, and requires the discharge of every duty both to God and 
man; then we must narrow it down until they will receive it, until 
it will let their hearts alone, and for the most part their lives also, 
until they will be allowed to render only a partial, carnal, and un- 
holy obedience to God, such an obedience as wil! be consistent 
with their being enemdes to, and aliens from him; until it will 
require such a discharge of duty to God and man, that the carnal 
mind and natural man cannot and will not object toit. And thus, 
we will not only have God’s covenant people enlisted with us in the 
glorious work of reformation, but even a// his and our enemies 
also, And then we will have not only the puny and sickly influ- 
ence of the saints to array against immorality, but also the mighty, 
massy, and irresistible influence of public sentiment. 

But what other objections can the world have to our high and 





holy rule of obedience? 
2. It is holy and spiritual. The Christian society man is almost 
alarmed at this objection. But by a moment’s reflection he re- 
members that the world is neither holy nor spiritual, but unholy 
. and carnal, and for us to require of them a holy and spiritual obe- 
dience, would be to require an impossibility; and besides all this, it 
1 is so manifest that a holy and spiritual law would not fi¢ the world, 
‘ and we know that if the rule does not fit the world, it will not have 
j it. Itis true this is not exactly such a reformation as shou/d be 
at desired. But it would be irrational for us to expect any thing 
t better from the world; for it would be asking of it what it has not to 
m give. Then we must take just what the world is willing to give, 
i or lose this mighty and efficient ally in storming the bulwarks of 
oe immorality. Now we may be sure that the world will never co- 
1 operate with us in the Church, because of its holiness and spiritu- 
“ ality, and you know that it will never do to banish holinessand 
- spirituality from the church. Then they will not come into the | 
af church to us, but we must go out of the church to them, and pray 
how can we and they act efficiently unless it be in concert, in vo- 
isin luntary associations where neither holiness nor spirituality is re- | 
ate quired. It is true when we bound ourselves by a solemn covenant 
we obligation, to believe all that God has revealed to us, and to do all | 
~- he has commanded us, we did nothing more than our duty, and the 7 
oa duty of all mankind. But this standard of faith and practice was only 
meee one to our liking as believers. But the men of the world are not | 
sad believers, and as such never can embrace our standard, and thus 
art we must for ever be deprived of their assistance in the great work 
ia of reformation, and be cut off*from all kinds of Christian commu- ' 
— nion with them. 1 see no reason why their being enemies to God . 
ea and his law, should deprive them of having a law to their liking 
ioe as well as us. And I see no good reason why we, Christian 
foe society men, may not make this law, if we require nothing but what 
let is good in itself. | 
Land And I see no good reason why their being enemies to God and 
ee his Church, should deprive us from having communion with them 
- . in doing that which is good in itself, and thus make some kind of a 
Tm reformation. It is true Christ fold his disciples to teach men to ob- 


aed. serve all things whatsoever he had commanded them, But the op- 
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posers of societies run themselves into serious errors, when they 
suppose that we, the successors of the apostles, are bound always to 
be teaching or doing good in our ministerial character. It is true, 
when teaching in our ministerial character, we ought to teach men 
to observe all things whatsoever he has commanded us; but is it 
not madness for us to teach the world to do what the word of God 
and sad experience teach us that the world cannot and will not do, 
nor ever desire or strive to do? Would it not be much more wise 
and prudent for us, then, to lay aside our ministerial character pro 
tem. (and I might have said Christian character also) and teach them 
as lecturers, or men, what we have good reason to believe they 
ean and will do as men. And then when we teach “ as men,’ and 
they hear and obey “ as men;’’ then we are brought on a level with 
them, and I am willing to leave it to the world to decide, if it 
would not be both barbarous and illiberal to deprive us of such a 
communion. And let it be remembered, that we and the world, 
voluntarily associated, do not attempt to reform the church as 
church members, or as Christians, but “ as men;’? with what pro- 
priety then can our communion with them be called Christian com- 
munion? Seeing that they make no pretensions to Christianity, 
and we have pro tem. laid aside our Christian character, that we 
may be “as men,” work reformation like men, and by the same 
rule. But let it be observed that so soon as we are done re- 
forming as men, we must resume our Christian character, and then 
work refermation not barely as men, but as Christian men. But I 
am making too long a digression. 

In general, a scriptural and spiritual reformation is one in which 
God is glorified and men turned from sin to holiness: this is the 
only reformation that should be desired, because it is the only salu- 
tary or lasting reformation. Mere external reformation is not 
desirable, because it is unlawful to seek for a mere external re- 
formation; God does not require such sacrifices or services; for in 
such reformation men do not turn from sin to holiness, but only 
from one sin to another, and never from a greater to a less one. 
« Evil doers, and seducers wax worse and worse.”’ Such reformers 
only turn from the neglect of duty, to mocking God by a self-right- 
ous and carnal obedience. But it will be inquired, is not such 
reformation for the good of society? Weanswer no. This is doing 
evil that good may come. Because he is himself made worse, and 
society both deceived and thrown off their guard: it is not for the 
good of a nation to believe that their enemies are all gone, when 
they are only hidden in the very heart of their country. It is not 
for our good that there are snakes in the grass and we know it not. 
Such reformers are on the highway to infidelity, and the most suc- 
cessful leaders of others. In making such reformations for the 
good of society we are only hatching and nourishing scorpions in 
the bosom of society. Certainly such a reformation ought not to 
be desired. None but God’s own covenant people, ** who are born 
not of blood, nor of the will of the flesh, nor of the will of man, 
but of God,” can be made better by such means. 

1. I would remark that this true spiritual reformation that we 
ought to be striving and desirous to promote, is the work of the 
Spirit of the living and the true God, “ Enlightening the mind in 
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the knowledge of Christ, renewing our wills, persuading and ena- 
bling us to embrace Jesus Christ as he is freely offered to us in the 
gospel.” Now this reformation is of such vital, infinite, and eter- 
nal importance to us and all mankind, that it demands all our time, 
all our talents, all our thoughts, all our money and prayers; that is, we 
ought to make all these subservient to the promotion of this spiritual 
reformation. And we should never forget that it is “God that 
works in us,”’ and others “ both to will and to do of his own good 
pleasure.” Then we ought never to forget that we can never be 
made better by any means, until we have been “ created in Christ 
Jesus unto good works.” Now I think that society men run them- 
selves into serious errors, when they teach the unregenerate, that 
they, and the unregenerate, can do good as men. For it is on the 
supposition that these carnal societies, where neither they nor their 
ungodly carnal brethren work as Christians, or as spiritual, but as 
men, it is on the presumption that such carnal associations can do 
good, that they are organized. I suppose they do not mean moral 
good, but only carnal good. They certainly do not expect with 
these carnal associations to effect any thing more than a carnal re- 
formation; that is, they will reform the church, a spiritual body, 
carnally; and also reform the world carnally. I am very much 
afraid that seceder society men, as such, are Arminians; I mean, not 
as seceders, but as seceder society men. And not only so, but that 
by their carnal doctrines they are confirming the world in Armi- 
nianism, and leading Christians in the same direction. And I fear 
that seceder societyism is the stepping stone to seceder Arminian- 
ism, if not the very thing itself. If Society men, that is, Christians, 
ex-officio, and carnal men can do good, on what principle ean it be 
but the free-will principle? if they were working under the influ- 
ence of grace, they would be working as spiritual, and not as car- 
nal men. 

Again, let it be observed, that the Holy Spirit is not only the be- 
ginner of this spiritual reformation, but also the finisher, even be- 
lievers can do nothing of themselves, that is, without spiritual in- 
fluences, nothing for themselves, or others, can make no reforma- 
tion that should be desired or sought after, unless the Spirit of Christ 
dwell in them and work in them; but the Spirit of Christ is never 
found in the men of the world, and of course the men of the world 
can never either do good, or assist those who are spiritual in doing 
good, in making or carrying on a spiritual reformation. 

The carnality of the church is the very thing to be removed, to 
effect a spiritual reformation, and it is only the same Spirit that re- 
newed the mind, that can remove its remaining carnality. But so- 
ciety men are for removing this carnality by associating carnal pro- 
fessors with the world. ‘They, like the foolish Galatians, having 
begun in the Spirit, wish now to be made perfect by the flesh. Is 
there not great reason to believe that some one has bewitched them, 
that they should not obey the truth? 

It is true that many of them deny that they are trying to reform 
the church as societies. But what they deny, their constitutions 
affirm. But they will tell us that they also design to reform the 
world: if the world will help us to reform the church, we will help 
it to reform itself. At first sight this has the appearance of a fair 
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bargain, but at a second view it appears very unfair; because when 
the church goes to the world to reform it, she must work with 
them “as men,’ but does the world when it goes to reform 
the church, work as Christians? nay, but as men. Thus when the 
church and world unite to reform each other, they must work all 
the time as carnal men. ‘Thus we see that whenever the church 
goes a whoring after the world, she is contrary to women; instead 
of receiving hire, she gives hire. She gives up her Christian cha- 
racter and becomes *“ as men,’’ which is all that the world and the 
devil want, Ezekiel xvi. 54. We may plainly see that the church 
is now acting as she was in the days of the prophets. She is “asa 
wife that committeth adultery, which taketh strangers instead of 
her husband.” I can view voluntary associations with the world, 
for the purpose of doing good, in no other light than as spiritual 
whoredom. 

Again; spiritual reformation supposes spiritual life existing in a 
weak and low state; it means to re-form, or to form again, not the 
vital or spiritual principle, but former gracious affections, desires, 
hopes, habits, and obedience; it is turning from a bad condition to a 
better one: it is, in a spiritual sense, healing the sick, strengthening 
the weak, restoring the wanderer, and strengthening and reviving 
in them the graces of the Spirit, faith, love, repentance, and new 
obedience. Now it is not creating in them these and other graces, 
for that would be regeneration, and not reformation. All this work is 
ascribed to the influences of the Spirit of grace, and not to any carnal 
works. We will afterwards speak of the means that the Spirit uses. 
Now if these remarks be true, then the unregenerate cannot be re- 
formed until they have been first regenerated, and become luke- 
warm. And of course, society men cannot expect the unregenerate 
to be regenerated by any of the means they use; for they operate, 
not as spiritual, but as carnal men. ‘Then what they do as societies, 
can neither have a renewing nora reforming tendency on the world. 
Again, we mey safely say, it cannot have a neutral effect upon it. 
Then the effect produced upon the world by these voluntary associ- 
ations, must be unadulterated evil. And we have seen that societies 
cannot spiritually reform the church, being carnal. Sufler me here 
to ofler one objection that I have to societies: | promised to notice 
some more objections to them. It is this, that all society men are 
“ walking in the counsel of the ungodly, and standing in the way of 
sinners,” unless they can make it appear that they are wholly 
anti-republican, and never suffer their visth/y ungodly brethren to 
counsel, advise, deliberate, or vote with them. But I believe no 
man living has any right to charge them with being anti-republican 
in this respect, as guilty of any want of cour/esy to their visibly un- 
godly brethren. And this is a beautiful demonstration of the truth of 
what they say, when they tell us that they act “ as men,’ and not 
as Christians. We believe that the men of the world, and Chris- 
tians ex-oflicio, in their societies, enjoy “equal rights and privi- 
leges.” 1 think that it would not be right to call the whole mass 
of society men ungodly; that is, we ought not to call Christian so- 
ciety men ungodly, without having the words pro ¢enz. understood or 
expressed. Your Friend, C. 
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Cause of God and Truth. 


I answer, 1. Who the men are that say so, I do not know, and 
must leave them to defend their own positions, who only are accoun- 
table for the consequences of them; for my own part, I utterly deny 
that there is any promise of pardon made to the non-elect at all, 
not on any condition whatever. The promise of pardon is a pro- 
mise of the covenant of grace, and which is made to none but to 
such who are in that covenant, in which the non-elect have no share; 
to whom the blessing of pardon belongs, to them only is the pro- 
mise of it made; the blessing of it only belongs to such for whom 
Christ died, whose blood was shed for the remission of sin; and 
these are the elect of God only: and though the gospel declaration 
of pardon is made in indefinite terms, to every one that believes; 
the reason is, because to all those who are interested in the covenant 
of grace, and for whom Christ died, God does, in his own time, 
give faith and repentance, and along with them forgiveness of sins. 

2. This passage of Scripture now under consideration, is no promise 
of pardon to the non-elect; for the words “ wicked”? and “ un- 
righteous,” are not peculiar to them; God’s elect are so in their 
state of nature, and in their own sense and apprehension, when the 
Spirit of God convinces them. Lesides, the persons spoken to, ap- 
pear from the context, to be such towards whom God’s * thoughts” 
had been from everlasting, ver. 8,9; and who were to partake of 
the blessings of joy and peace for ever, ver. 12, 15. 


SECTION XVIII. 

Circumcise yourselves to the Lord, and take away the foreskins of your heart, ye 
men of Judah, and inhabitants of Jerusalem; let my fury come forth like fire, and 
burn that none can quench it; because of the evil of your doings.—Jen. iv. 4. 
Tuese words, with Deut. x. 16, which express much the same 

thing, in almost the same words, are thought to disprove man’s pas- 
siveness and the unfrustrable operation of God in conversion; or 
that that is God’s work alone; which, if true, it is said,* vain are 
all such commands and exhortations as these: on which, let the fol- 
lowing things be observed: 

1. That it is questionable whether these figurative expressions 
are to be understood of internal conversion, or the first work of it 
on the soul; since they are directed to backsliding Israel and Judah; 
and may not rather design a national repentance and reformation of 
them, as God’s préfessing people, that they might be saved with 
a temporal deliverance from temporal judgments; with which they 
are threatened throughout this chapter. 

2. Admitting that they are to be understood of the internal, spi- 
ritual, and saving work of conversion; since “ he is a Jew who is one 
inwardly; and circumcision is that of the heart, in the spirit, and not 
in the letter, whose praise is not of men, but of God;’’t this sense 
of the words carries the things expressed by them still farther out 
of the power of man, and into the hands of God alone; seeing this 
is the “circumcision made without hands,”§ that is, without the 

* Whitby, pp. 237, 287; ed. 2. 231,280. 


t Vid. Remonstr. in Coll. Hag. art. iii. and iv. p. 265, ¢ Rom. ii. 29. 
§ Col. ii. 11. 
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power, help, and assistance of men. Circumcision of the flesh was 
typical of that of the spirit, and fitly expresses the passiveness of 
man in it; for as the infant was entirely passive and not active in 
circumcision, so is man in regeneration and first conversion; not to 
take any notice of, or insist upon the word y5nn, being of a passive 
form, and rendered by the Septuagent, xeperunSxre, and by the Vul- 
gate Latin, cireumcidimini, “ be ye circumcised.” 

3. What God here requires, commands, and exhorts unto, he 
elsewhere promises to do himself, saying; “ The Lord thy God will 
circumcise thine heart, and the heart of thy seed, to love the Lord 
thy God, with all thine heart, and with all thy soul, that thou mayest 
live;”* which at once discovers the inability of man, and the ne- 
cessity of the grace of God; for if man could do this of himself, 
there would be no need of God’s doing it for him: since this is the 
case, we may say, as Austin did, Domine, da quod jubes, et jube 
quod vis; “ Lord, give what thou commandest,” and “command what 
thou wilt.” 

4. Such commands and exhortations are not in vain, supposing 
man’s passiveness in this work of conversion, and the unfrustrable 
operation of God in it; seeing such exhortations may be useful to 
convince men of the corruption of their nature; the necessity of a 
spiritual circumcision, without which there can be no salvation; 
their own disability, and the need of the power and grace of God 
to effect it. 





SECTION XIX. 


But when the righteous turneth away from his righteousness, and committeth ini- 
quity, and doth according to all the abominations that the wicked man doth, shall 
he live? all his righteousness that he hath done shall not be mentioned: in his 
trespass that he hath trespassed, and in his sin that he hath sinned, in them shall 


he die.—Ezek. xviii. 24, 

Tuts scripture is placed at the front of those which aret said “ ex- 
pressly to assert the possibility, that true believers, true penitents, 
men truly just and righteous, may fall from their righteousness, and 
die in their iniquity.’ But, 

1. The man here spoken of, is not one truly just and righteous; 
seeing he is denominated righteous from his own righteousness in 
which he trusted, and from which he is supposed to turn. Now 
none are truly, and in an evangelic sense, righteous by their own 
righteousness; only such are, who are made so by the obedience of 
Christ; and these never can, nor shall they, turn from this righteous- 
ness, which is the righteousness of God, an everlasting one, and is 
revealed from faith to faith; nor do they commit sin, that is, make a trade 
of sinning, live in a course of it; much less do they according to all 
the abominations of the wicked; nor can it be said of them, that there 
“righteousness shal] not be mentioned,” since it “ endures for ever;’” 
and they, on the account of it, “shall be in everlasting remem- 
brance.”’? Nor can they ever “die,” in the Arminian sense of the 
phrase here used; for they are justified by Christ’s righteousness from 
all their sins, and therefore shall not die in them; they live by faith 


* Deut. xxx. 6. 


t Remonstr. in Coll. Hag. art. v. p. 14; Act Synod, p. 218; Limborch. ].5, c. 81, 
sect. 1, 705; Whitby, p. 401; ed. 2. 390. 
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on it, and shall never die the second death: there is more virtue in 
the righteousness of Christ to justify them, than there is in all their 
sins to condemn them; their justification and glorification are insepa- 
rably connected together. Besides, such are the love, eare, and 
power of God, which are engaged on their side, and exereised to- 
wards them, that it is impossible they should everlastingly perish, 

The man here designed is one that is “ outwardly righteous be- 
fore men;” who imagines himself to be so; “trusteth to his own 
righteousness:’’* concludes, that what he suffered was owing to 
his father’s sin, and not any iniquity of his own; and therefore com- 
plains of injustice in God; whose folly, vain opinion of himself, and 
unrighteous notions of God’s providence, are fully and justly ex- 
posed in this chapter. The righteousness from which he is denomi- 
nated righteous, is his own, and not another’s, and what he himself 
hath done, and not what Christ hath done for him; a mere moral 
righteousness, consisting of some negative holiness, and a few ex- 
ternal, moral performances, as appears from ver. 5—9; from such a 
righteousness a man may turn, commit iniquity, sin and die; but 
then this is no proof or instance of the apostacy of the saints, of true 
believers, true penitents, men truly just and righteous. 

It is indeed said,} “that the righteous man here spoken of, is one 
truly righteous; for he is one who “sinneth not, committeth not 
iniquity, and turneth not away from his righteousness;’? one who 
walketh in God’s statutes, and keeps his judgments, yea, who “ walk- 
eth in the statutes of life, without committing iniquity;’’ and there- 
fore assuredly is one, who is truly and inwardly righteous, and not in 
outward profession only.”” To which I answer; the texts referred to 
in chap. xxxiii. 12, 13, and xviii. 9, 17, 19, say not any one of these 
things concerning this righteous man; but on the contrary suppose, 
he may sin, commit iniquity, and turn from his righteousness; and, 
indeed, there is not “a just man,” one that is truly so, “that lives 
and sins not;”’ nor is any man righteous in the sight of God by vir- 
tue of his inward holiness, or outward walk: besides, the same au- 
thor contradicts himself in the next page,{ when he says, “The righ- 
teous man who turneth away from his righteousness, is one who 
“committeth iniquity and doth according to all the abominations 
which the wicked man doth;’’ and theforere must be one to whom be- 
longs the portion of the wicked, which is death eternal.’’ It is further 
objected§ from Dr. Prideaux, that “ should he (the righteous man) 
only turn from his counterfeit and hypocritical righteousness, should 
he not rather live than die; inasmuch as he would put off the wolf, 
to put on the lamb?”’ which will be fully answered by observing the 
horrid blunder, and wretched mistake, that one doctor has made, and 
another by him is led into; for the turn is not from a counterfeit and 
hypocritical righteousness to a real one; but from a mere external 
moral righteousness, which had some appearance and degree of obe- 
dience in it, to an open, shameful, and abominable course of sinning; 
which is so far from putting off the wolf to put on the lamb, that it is 
just the very reverse: it is to put off the lamb, or sheep’s clothing, in 
which he appeared, to put on the wolf he really was; and consequent- 
ly such a one should rather die than live. 


* Ezek. xxxiii. 13. t Whitby, p. 402; ed. 2.391. — ¢ Ibid. p. 403; ed. 2. 392. 
§ Ibid. p. 402; ed. 2. 391. 
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2. The death threatened to the righteous man that turns from his 
righteousness, is not an eternal death, or the death of the soul and 
body in hell; sinee this death was then upon them, what they were 
complaining of, imagining it came upon them for the sins of their 
parents; and besides, the ‘y might have been recovered from it by 
repentance and reformation, ‘* Have I any pleasure at all that the 
wicked should die?* saith the Lord God: and not that he should 
return from his ways and live? For I have no pleasure in the death 
of him that dieth; wherefore turn yourselves, and live ye:” all which 
cannot be said of an eternal death: dying “in his iniquity,” is the 
same with dying “for his iniquity,” as it is rendered in ver. 26, 
and designs some severe temporal calamity or affliction; which is of- 
ten, in Scripture, called a “ death,” FE xod, 10, 17; 2 Cor. i. 10, and 
xi, 23; such as captivity, in which the Jews then were, of which 
they were complaining, what was ow ing to their sins, and from w hich 
they were capable of being recovere d. ‘This answer, it is said,t 
contradicts the express w ords of the casi about twenty times;”’ 
— not one single instance of it is given. Wherefore, 

Admitting that the truly just and righteous man is here intend- 
e ™ it is no proof of a possibility of his turning away from his righ- 
teousness and sinning, so as to be finally lost and perish; only so as 
to be afflicted, or suffer in a general calamity: besides, the words are 
delivered in a conditional form, being to be read thus: “ If the righ- 
teous man turneth away from his righteousness.”’ Now “ supposi- 
tio nil ponet in esse; a supposition puts nothing in being,” is no 
proof or instance of matter of fact. But this is saidt to be “ flying 
for refuge to a mere mistake; the words in the original being not if, 
but heshub, ev 7 av rucpa excotpeyy “in the day that he turns away from 
his righteousness.” ‘lo which I reply, that the word aw3 “ beshub” 
may be rendered, “if he turns; as it is by the Vulgate Latin and 
Pagnine§ here, and by our translators in chap. xxxiii. 19, agreeable 
to the like forms of expr ession in other places; as Psal. xlvi, 2, 
“ Therefore will we not fear, yy yn3 though, (or if) the earth be re- 
moved on by221, and though, (or if) the mountains be earried into the 
midst of the sea.’’ Nor does the Greek version of the Septuagint read 
the words ev 7 av ruspa excorpedy, “in the day that he turns away; but e» 
8: r@ anosrpeqar, in his turning, or when he turns.” Add to this, that a 
conditional form is not only signified by if, but by when. And where- 
as it may be said, as it is, that such a form of words supposes some- 
thing in possibility, though not in being, as it does in a wicked 
man’s turning from his wickedness, opposed unto; it will be allowed, 
that there is a possibility of a truly righteous man’s falling away, 
were he left to himself, and not kept by the power and grace of God; 
and therefore such a supposition, as this may be designed for, and 
made use of, as a means to show him his weakness, make him cau- 
tious of his walk, and lead him wholly to rely and depend on supe- 
rior help and assistance, and so consequently be the means of his 
final perseverance. 


* Ezek. xviii. 23,32, 1 Whitby, p. 402; ed. 2.391. $ Whitby, p. 403; ed. 2. 392 
§ So even Vorstius reads the words, and argues from them for a conditional de 
eree in God, Amic. Collat. cum Piscator, sect. 4, p- 10. 
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SECTION XX. 


Therefore I will judge you, O house of Israel, every one according to his ways, 
saith the Lord God: repent, and turn yourselves from all your transgressions; so 
iniquity shall not be your ruin.—Ezex. xviii. 30. 

TueEse exhortations are represented as contrary to the doctrines 
of absolute election and reprobation, and of unfrustrable grace in con- 
version. The argument from them stands thus:* “ He who would 
have all men, to whom the gospel is vouchsafed, to come to repen- 
tance, hath not prepared this saving grace only for some few Christians, 
leaving the rest under a necessity of perishing for the want of it; for to 
all such persons he hath promised, that they shall not perish.’? And 
elsewhere it is said,f that “such delude men with vain words, who 
teach, that a God of truth and of sincerity, and of great goodness,should 
say to persons with such symptoms of passionate concern, “ Repent,and 
be converted from all your transgressions; so iniquity shall not be your 
ruin;”’? when he himself had from eternity appointed them to ruin, 
and purposed to withhold from them that grace, without which it 
was impossible they should repent, or be converted;” and that, « if 
conversion be wrought only by the unfrustrable operation of God, 
and if man is purely passive in it, vain are all such exhortations.” 
To all which I reply, 

1. That these exhortations are not made to all men, but only to 
the house of Israel; and therefore do not contradict the preparation 
of saving grace for some few only, as the Israelites were; nor do we 
say that God has prepared saving grace only for some “few Chris- 
tians,’’ but for all Christians; that is, all that are Christ’s; nor are 
any of them left under a necessity of perishing for the want of it, 
since it is given to them, and they have it, as their character supposes: 
and whereas it is said, that to all such persons God has promised 
that they shall not perish; it is readily granted, and by the way, is an 
acknowledgmentof the doctrine of the saints’ final perseverance; which 
is elsewhere greatly objected to. Moreover, inasmuch as they were 
“ the house of Israel, and every one” of them, that are here spoken 
to, they are the wrong persons pitched upon to contradict the decrees 
of election and reprobation; for who will say of every one of them, that 
they were doomed to eternal death, or appointed to everlasting ruin, 
who were chosen to be a peculiar people? It ought to be shown, if 
any thing is done to purpose, that God has somewhere or other ex- 
pressed himself in such language to all men, and particularly to such 
as shall not eventually be saved, as is here used to his professing 
people. 

2. The “repentance ”’ here exhorted to, is not to be understood 
of an evangelical one, which is a “repentance unto life, and unto sal- 
yation;’’ but of a national one, for national iniquities, and to’ prevent 
national judgments, with which they are here threatened ; seeing it is 
the whole house of Israel, the whole nation, and every one of them, 
who are exhorted unto it. Now, though there can be no true evangeli- 
cal repentance without the unfrustrable grace of God, yet there may 
bea national external repentance without it; as in the case of the Nine- 
vites. Besides, were an evangelical repentance designed here, an 
exhortation to it being made to the people of God, as the house of 


* Whitby, p. 70; ed. 2.69. t Ib. p. 34; ed. 2. 33. t Whitby, pp. 237, 242; 
ed, 2. 231, 236. 
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Israel were, could only be to the exercise of it, the grace itself having 
been wrought in them by the power of God: or admitting that the 
words are spoken to such who had not the grace itself; such an ex- 
hortation might not be in vain, supposing the necessity of an unfrus- 
trable operation; seeing it might be made use of to convince such of 
the necessity of repentance, and of their want of it; and so God may 
in this way bring his elect to it, according to his eternal purposes 
and designs. Moreover, “turning from transgression,’ does not 
intend the first work of internal, saving conversion, which is 
wrought by the powerful and efficacious grace of God, and in which 
men are purely passive; but an external reformation, or a bringing 
forth “fruits meet for repentance,” in which persons may be, and are 
active; since it is not reasonable to suppose that the “house of Israel,” 
and “every one”’ of them should be in an unconverted state. Besides, 
some give the sense of these words thus: not “ turn yourselves,” but 
“turn others,’ every man his neighbour or his brother; so R. Sol. 
Jarchi, R. David Kimchi, R. Sol. Ben Melec, and some Christian 
interpreters. 

3. The “ruin the house of Israel,” was in danger of through ini- 
quity, and which they might escape by repentance and reformation, 
was not eternal, but temporal; “so iniquity shall not be your ruin, 
Sw25 a stumbling-block to you; a hinderance, an obstruction, lying 
in the way of your enjoyment of temporal blessings; therefore, cast 
away from you all your transgressions. This sense of the words may 
be confirmed from the advantages proposed to such who turned 
from their sins and transgressions, ver. 27, 28, as that such a one 
“‘ should save his soul alive;’’ not with an everlasting salvation, for 
no man can save his soul alive in that sense; but with a temporal one, 
as did the Ninevites, by their repentance and reformation: it is also 
said, that he “shall surely live,’ not a spiritual and eternal life; for 
he is said* to “live by his doing that which is lawful and right;” 
whereas, no man can live spiritually and eternally by so doing; but 
it intends a civil life, in the comfortable enjoyment of outward mer- 
cies. It is moreover added, “ he shall not die,’’ which is to be un- 
derstood not of an eternal death, but of a temporal one, or of a 


death of afflictions, as has been observed under the preceding 
section. 





SECTION XXI. 


Cast away from you all your transgressions, whereby ye have transgressed, and 
make you a new heart, and a new spirit; for why will ye die, O house of Israel ? 
For I have no pleasure in the death of him that dieth, saith the Lord God: Where- 
fore turn yourselves, and live ye.—Ezex. xviii. 31, 32. 


Tuts passage of Scripture is frequently used by thet patrons of 
free will, and opposers of God’s grace; in which they imagine the 
power of man in conversion is strongly asserted, and the doctrine of 
reprobation sufficiently disproved; but whether they are or are not, 


we shall be better able to judge, when the following things are con- 
sidered. 


* Ezek. xxxiii. 19. 


t Remonstr. in Coll. Hag. art. iii. iv. p. 216; Act. Synod. p.78, &e.; Curcell. 1. 5, 


ce. &, sect. 1, p. 363; et 1. 6, c. 14, sect. 8, p. 402; Limborch. 1. 4, c. 5, sect. 2, p. 331, 
&c. 13, p. 374, 
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1. That the exhortation to “cast away their transgressions from ”’ 
them, regards either their sins themselves which they had committed, 
and shows that they were not only unprofitable, but pernicious, and so 
to be disliked and abhorred, as such things are that are proper to be 
cast away; or else the punishment due to their sins, which they might 
have removed and cast off from them by their repentance and refor- 
mation, and is the sense Kimchi gives of the words; or rather those 
things, particularly their “idols, by which they transgressed.’’ Now 
let it be observed, that this phrase of “casting away transgressions,” 
is no where else weed, j is peculiar to Ezekiel, and so may be best in- 
terpreted by chap. xx. 7,8. “ Then said I unto them, Cast ye away 
every man the abominations of his eyes, &c.”’ Now these idols were 
the abominations of their eyes, were the cause of their transgressions, 
or that “ by which they transgressed, which ” their “ own hands had 
made unto them, for a sin:”’* and what they had power or were able 
to cast away from them; and no way militates against the necessity of 
an enfrectvente operation in conversion. 

The other exhortation, to “ make them a new heart and a new 
spirit, admitting that it designs a renewed, regenerated heart and 
spirit, in which are new principles of light, life and love, grace and 
holiness, it will not prove that it is in the power of an unregenerate 
man to make himself such a heart and spirit; since from God’s com- 
mands, to man’s power, “non valet consequentia,” is no argument: God 
commands men to keep the whole law perfectly; it does not follow 
from hence that they can do it; his precepts show what man ought 
to do, not what he can do. Such an exhortation as this, to “make a 
new heart,” may be designed to convince men of their want of one, 
and of the importance of it, that without it is no salvation; and so 
be the means, through the efficacious grace of God, of his elect en- 
joying the blessing; for what he here exhorts to, he has absolutely 
promised i in the new covenant;t “ A new heart also will I give you, and 
a new spirit will 1 put within you. Though it ought to be observed, 
that these words are not spoken to unconverted persons, but to “ the 
house of Israel, every one” of them; who cannot be thought, especially 
all of them, to have been at that time in an unregenerate state; and 


therefore must not be understood of the first work of renovation, but of 


some after renewings which were to appear in their external conver- 
sation; and so the words have the same sense as those of the apostle 


Paul to the believing Ephesians,t “ Be ye renewed in the spirit of 


your minds; and put on the new man, which after God is created in 
righteousness and true holiness.” Moreover, by a new heart, and a 
new spirit, may be meant, as the Targum of Jonathan Ben Uzziel 
renders them, xona mv 7H 25, “a tearing heart, and a spirit of 
fear,”’ that is, a heart and spirit, to fear, serve, and worship the Lord, 
and not idols. And it is observable, that whesever a new heart 
and spirit are spoken of, they stand opposed to idols, and the service 
of them; so that the exhortation amounts to no more than this, that 
they yield a hearty reverential obedience to the living God, and not 
to dumb idols. Besides, what is here called a “ new heart,’’ is, in 
chap. xi. 9, called “one heart,” that is, a single heart in opposition 
to a double or hypocritical one; and so may design sincerity and up- 


* Isa. xxxi. 7. 1 Ezeky xxxiv. 26. ¢ Eph. iv. 23, 24. 
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rightness in their national repentance and external reformation, which 
they are here pressed unto. 

3. The expostulation, “ Why will ye die?” is not made with all 
men; nor can it be proved that it was made with any who were not 
eventually saved, but with “ the house of Israel,’? who were called 
the children and people of God; and therefore cannot disprove any 
act of preterition passing on others, nor be an impeachment of the 
truth and sincerity of God. Besides, the death expostulated about, 
is not an eternal, but a temporal one, or what concerned their tem- 
poral affairs, and civil condition, and circumstances of life; see chap. 
Xxxiil. 24 to 29. Hence, 

4. The affirmation, “I have no pleasure in the death of him that 
dieth.” which is sometimes introduced with an oath,* “as I live, saith 
the Lord God, I have no pleasure in the death of the wicked,” does 
not in the least militate against an act of preterition, whereby any 
are left by God justly to perish in and for their iniquities; or the de- 
cree of reprobation, whereby any, on the score of their transgres- 
sions, are appointed, or fore-ordained to condemnation and death; 
and therefore all the reasoningst made use of to disprove these things, 
founded on this passage of Scripture, are vain and impertinent; for a 
death of afflictions is here intended, as has been already observed, 
which the house of Israel was groaning under, and complaining of; 
though it was wholly owing to themselves, and which was not grateful 
to God, and in w hich he took no pleasure: which is to be understood, 
not simply and absolutely, and with respect to all persons afflicted by 
him; for he delights in the “ exercise of judgment and righteousness,” 
as well as in showing mercy, and “ laughs at the calamity ” of wicked 
men, and “ mocks when their fear cometh;’’{ but it is to be taken com- 
paratively; as when he says,§ “ I will have mercy, and not sacrifice ;”’ 
that is, I take delight in mercy rather than in sacrifice ; so here, “Ihave 
no pleasure in the death of him that dicth: in his afilictions, distresses, 
calamities, captivity, and the like; but rather that he would « return 
from his ways,” repent and reform, and live in his own land; which 
shows the mercy and compassion of God,|| who “does not afflict 
willingly, nor grieve the children of men.’”? Wherefore he renews 
his exhortation, “ ‘Turn yourselves, and live ye.’ The sum of all this 
is, you have no reason to say, as in ver. 2, “ The fathers have eaten 
sour grapes, and the children’s teeth are set on edge,” or as in ver. 
25, that “ the way of the Lord is not equal,” seeing it is not for the 
sins of your parents, but your own, that the present calamities you 
are complaining of lie upon you; for my part, I take no delight in 
your death, in your captivity; it would be more agreeable to me, 
would you turn from your evil ways, to the Lord your God, and be- 
have according to the laws I have given you to w alk by, and so live 
in your own land, in the quiet possession of all your goods and 
estates. But what has this to do with the affairs of eternal life, or 
eternal death? 


* Ezek. xxxiii di. t See Mu pp. 3, 33, 160,196, 197; ed. 2. 3,32, 156, 
192, 193. + Jer. ix. 24; Prov. i. 26. § Hos. vy. 6. || Lam. in. 33 
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SECTION XXII. 

Because I have purged thee, and thou wast not purged, thou shalt not be purged 
from thy filthiness any more, till I have caused my fury to rest upon thee.— 
Ezex. xxiv. 13. 

Tuese words are represented as irreconcilable with God’s decrees 
of election and reprobation, as inconsistent with the doctrine of par- 
ticular redemption, and in favour of sufficient grace given to all 
men.* 

-. 

The words are not spoken to all men, nor do they declare what 
God hath done for or what he would have done by all men; but are 
directed only to Jerusalem, or the house of Israel, whose destruction 
is here represented under the parable of a boiling pot; and do not dis- 
cover any design of God, or steps that he has taken towards the pur- 
gation of all mankind, and therefore no ways militate against the de- 
crees of election and reprobation. 

This purgation of Jerusalem, and the inhabitants thereof, is to 
be understood either of ceremonial purifications, or of an external 
reformation of life and manners, and not of an internal cleansing of 
them, much less of all men, from sin by the blood of Jesus; and so is 
no ways inconsistent with the doctrine of particular redemption. 

These words do not express what God had done, and was not 
prone which is a contradiction in terms; nor what he had done suffi- 
cient for their purgation, but was obstructed by their obstinancy; or 
that he would have purged them, and they would not be purged; for 
“our God is in the heavens; he hath done whatsoever he pleased,” t 
but what he commanded to be done, and was not done; for so the 
words should be rendered; as they are by Pagnine, Jussi ut mun- 
dares te, et non mundasti te, “« I commanded that thou shouldest purge 
thyself, and thou hast not purged thyself; to which agrees the note of 
Junius on the text, Verbo pracepi te mundari et toties et tamdiu per 
prophetas imperavi, “I have in my word, and by my prophets, so often 
and so long commanded thee to be purged.’’ The sense of them is, 
that God had commanded either ceremonial ablutionsand purifications, 
or a moral, external reformation, and they had not obeyed; and there- 
fore threatens to leave them in their filthiness, and pour out all his fury 
on them; and so are no proof of God’s giving suflic _ grace, or suf- 
ficient means of grace to all men. The text in Jer. i. 9, “ We would 
have healed Babylon, but she is not healed,’’ is very improperly 
joined with this, since they are not the words of God, expressing 
any kind intentions, or sufficient means of healing, which were ob- 
structed, as, through mistake, they are represented by a learned 
writer:{ but of the Israelites, or others, who were concerned for 
the temporal welfare of Babylon, though in vain, and to no purpose. 


SECTION XXIII. 

Ye are the salt of the earth ; but if the salt have lost its savour, wherewith shall it 
be salted? It is thenceforth good for nothing, but to be cast out, and to be trodden 
under foot of men.—Marv. v. 13. 

Tuts is one of the places which, it is said,§ ‘do plainly suppose 
that saints, or true believers, or men once traly good, may cease to 


* Whitby, pp. 77, 160, 204, 251, 252, 477; ed. 2. 76, 156, 199, 245, 246, 452. 
{ Psal.cxv. 3. { Whitby, pp. 204, 477; ed. 2.199, 456. § Ibid. p. ‘435; ed, 2. 424. 
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be so; for sure, good salt must signify good men; nor can this salt lose 
its savour, and become good for nothing, but by ceasing to be good 
salt.” To which I reply, 

1. That the text speaks not of men as saints or true believers, 
comparable to salt, for the truth and savour of the grace of God in 
them; but as ministers and preachers of the gospel, who, by their sa- 
voury doctrines and conversations are “ the salt of the earth,” the 
means of purifying and preserving the world from corruption. Now 
some men may be good preachers, and so good salt, and yet not be 
good men, or true believers; and therefore, when any of these drop 
the savoury truths of the word, and fall off from the seeming savoury 
conversation they have maintained, they are no proofs nor instances of 
the final and total apostacy of real saints. If it should be said, that 
those who are here called “ the salt of the earth,” were the disciples 
of Christ, and therefore good men, as well as good preachers; it may 
be replied, that there were many who were called the disciples of 
Christ, besides the apostles; and some there were who, in process 
of time, drew back from him,* and “ walked no more with him.” 
But allowing the twelve apostles are particularly designed, there 
was a Judas among them, whom Christ might have a special eye 
to; for he “knew from the beginning who they were that be- 
lieved not, and who should betray him;t that one of those whom 
he had “ chosen was a devil;’”’ that he would lose his usefulness and 
his place ; that he would be an unprofitable wretch, and, at last, be re- 
jected and despised of men. Admitting further, that the true and 
sincere apostles of Christ are here intended; yet this of losing their 
savour is only a supposition, which “nil ponit in esse,”’ pnts nothing 
in being, proves no matter of fact, and may be only designed as a 
caution to them, to take heed to themselves, their doctrines and mi- 
nistry, ta which they are adyised in many other places; cee Matt. xvi. 
6, 12, and xxiv. 4, 5; Luke xxi. 34—36; though there was no possi- 
bility of their final and total falling away. 

2. The “ savour” here supposed, that it may be lost, cannot mean 
“the savour ”’ of true grace, or true grace itself, which cannot be lost, 
being an incorruptible seed; but either gifts, qualifying men to be 
good and useful preachers, which gifts may cease; or the savoury doc- 
trines of the gospel men may depart from; or their seeming savoury 
conversations they may put away; or that seeming savour, zeal, 
and affection, with which they have preached, and which may be 
dropped ; or their whole usefulness, which they may lose; for all these 
things men may have and lose, who never really and truly tasted 
that the Lord is gracious: and, generally speaking, when such men 
lose their usefulness, it is never more retrieved; they become and 
remain unprofitable, are despised and trodden under foot of men; 
but these instances are no proofs that saints, or true believers, or men 
once truly good, may cease to be so. 

The similitude in which our Lord saith,f that “a piece of new 
cloth is not to be put to an old garment, lest the rent be made worse; 
nor new wine into old bottles, lest the bottles burst;’”? no more plain- 
ly supposes this than the former metaphor of salt ; for be it that the 
design of this is to show,§ that Christ’s “ young disciples must not pre- 
sently be put upon severe duties, lest they should be discouraged and 


* John vi. 66, t John vi. 64, 70. t Matt. ix. 16, 17. 
§ Whitby, p. 435; ed, 2. 426. 
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fall off from him.” It shows, indeed, their weakness and danger of fall- 
ing, and yet, at the same time, the care and concern of Christ in the 
preservation of them; and therefore ought not to be improved into 
an argument against their final perseverance; though the plain design 
of the similitude seems, from the context, to be this, that it would be 
equally as absurd for the disciples to fast and be sad, whilst Christ, 
the bridegroom, was with them, as it would be to put new cloth into 
an old garment, or new wine into old bottles. 
Nor does the commination against them who shall « offend one of 
Christ’s little ones believing in him,* viz. that it were better for him 
that a mill-stone was hanged about his neck, and he cast into the 
midst of the sea,” plainly suppose that saints, or true believers, may 
cease to be so; for the word oxavSarfew, here used, does not signify 
an “offending ”’ of them, so as to be the occasion of their falling off 
from the faith to their eternal ruin, but stands opposed to “ receiving 
’ them,” in ver. 5, and is explained by despising them, in ver. 10, 
and at most, can only mean the “laying of an offence,’’ scandal, 
or stumbling-block in their way; which might be of bad consequence, 
considering their weakness and the wickedness of men, were it not 
for the care, power, and grace of God, which are concerned for them, 
and since “ the angels,”’ who are their guardians on earth, “always 
behold the face of Christ’s Father in heaven,” ver. 10; and seeing 
“the Son of man,’’? who also is the Son of God, is come to “ save 
such lost ”’ ones, ver. 11. and especially since “ it is not the will of 
our Father which is in heaven, that one of these little ones should 
perish,” ver. 14. It is not false but true, that they who do truly be- 
lieve in Christ, are of the number of those whom God would not 
have to perish, cannot be so offended as to fall off from the faith to 
their ruin: nor do the pathetic discourses, and dreadful woes and 
\. punishments denounced, imply the contrary ; seeing they are used 
to show the care of God over his people, and the natural tendency 
to ruin, such offences might have, were it not prevented by his power; 
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be SECTION XXIV. 
se Wo unto thee, Chorazin! wo unto thee, Bethsaida! for if the mighty works whith 
ed were done in you had been done in Tyre and Sidon, they would have repented 


long ago in sackcloth and ashes. And thou, Capernaum, which art exalted unto 
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yen heaven, shalt be brought down to hell : for if the mighty works which have been i 
and done in thee had been done in Sodom, it would have remained until this day.— MF 
en: Mart. xi. 21, 23. 
nen THeEsE words are frequently insisted ont as proving man’s ability i 
to repent, believe, and convert himself; and that unfrustrable and ir- i 
new resistible grace is not necessary to these things; and that faith, re- 
se; pentance, and conversion are not produced by it. But, 
jain- 1. Here is no mention made of faith and conversion, only of re- I’ 
the pentance, and that not spiritual and evangelical, but external and le- . 
pre- gal; such as was performed in “ sackcloth and ashes,” and by virtue i 
| and ‘a 
* Matt. xviii. 6. 4 ' 


- t Remonstr. in Coll. Hag. art. iii. iv. p. 218; Act. Synod. p. 120, &c.; Limborch. 
6, 1. 4, c. 13, sect. 6, p. 370; Whitby, p. 173; ed. 2. 169. 
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of which “ Sodom might have remained unto this day;”’ for though a 
repentance is not unto eternal salvation, yet it is often attended with 
temporal blessings, and is the means of averting temporal judgments, 
as in the case of the Ninevites, and may be where the true grace of 
God is not; with the want of this Christ might, as he justly does, up- 
braid the cities where his mighty works had been done, and the Jews, 
in Matt. xii. 41, and xxi. 31, 32,* which might have been performed 
by them, though they had no power to repent in a spiritual and 
evangelical sense, to which more is required than the bare perform- 
ance of miracles. See Luke xvi. 31. 

These words are to be understood, as Grotiust observes, in a 
ad ir sense, and express what was probable, according to a human 
judgment of things; and the meaning is, that if the inhabitants of 
Tyre, Sidon, and Sodom, had had the advantages of Christ’s ministry, 
and of seeing his miracles, as the inhabitants of Chorazin, Bethsaida, 
and Capernaum had, it looks very likely, or one would be ready to 
conclude, they would have repented of their flagitious crimes, which 
brought down the judgments of God upon them in such a remarka- 
ble manner; as these ought to have done, particularly of their sin of 
rejecting the Messiah, notwithstanding all the evidence of miracles, 
and convictions of their own consciences, and so probably sinned the 
sin against the Holy Ghost. And therefore, 

3. ‘The words are an hype ‘rbolical exaggeration of their wicked- 
ness, such as those in Ezek. iii. 5—7, showing that they were worse 
than the Tyrians and Sidonians, who lived most profligate and disso- 
Jute lives; than the inhabitants of Sodom, so infamous for their un- 
natural lusts; yea, than any others, if there were any worse than 
these under the heavens; and therefore would be punished with the 
worst of punishments, ver. 22,24. In much the same way are we to 
understand Matt. xii. 41, and xxi. 31, 32, where Christ upbraids the 
Jews with the want even of an external repentance for their sin of 
rejecting him, though they had such a full proof and demonstration of 
his being the Messiah; and therefore were worse than the men of 
Nineveh, who repented externally at the preaching of Jonah; yea, 
worse, notwithstanding all their pretended sanctity and righteousness, 
than the publicans and harlots, who went “into the kingdom of 
God,” attended on the outward ministry of the word, “believed 
John the Baptist,’ and gave at least an assent to what he said con- 
cerning the Messiah as true. 

1. These words can be no proof of God’s giving sufficient grace 
equally to all men, which is in some effectual to conversion, and in 
others not; seeing the men of Tyre, Sidon, and Sodom, had not the 
same advantages and means, or the same grace, as the inhabitants of 
these cities had, if the mighty works done among them are to be 
called so. Besides, where persons have the same external means of 
grace, and the same outward advantages, and one truly repents, be- 
lieves, and is converted, and another not; this is owing not to the will 
of man, but the sovereign grace of God, as appears fro om ver. 25, 26: 

—*At that time Jesus answered and said, I thank thee, O Father, 
Lord of heaven and earth, because thou hast hid these things from 
the wise and prudent, and hast revealed them unto babes; even so, 
Father, for so it seemed good in thy sight.” 


* Whitby, p. 174; ed. 2. 170, t In loc, 
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Sin to be Sick. 


In the Oberlin Evangelist of the 12th of May is a lecture by Mr. 
Finney on “ A seared conscience.” Under the general division, the 
consequences of “ a seared conscience,”’ he remarks: 

“For myself, I cannot be sick unless I have been placed in such 
circumstances as necessarily to overwork my organs without feeling 
the deepest shame and remorse. All sickness is the result of vio- 
lated physical law; and when that violation can be avoided, that is 
a deep sin and shame, that produces sickness, But all this you may 
overlook, and will overlook, if your conscience becomes seared. 
And you may go down to your grave and to hell, under the deep 
abhorrence of God, for your reckless viclations of the laws of your 
being; pitying yourself, and ascribing both your disease and death 
to a mysterious providence.” 

If, as is taught at Oberlin, we may a from every violation of 
the moral law, and so be free from sin, it is certainly easier to avoid 
a breach of physical law, and so be exempt from sickness. All sick- 
ness, Mr F. says, “is the result of violated physical law;” and 
whenever he is sick he says that he “ feels the deepest shame and 
remorse unless he has been placed in such circumstances as neces- 
sarily to overwork his organs.” But surely this is working more 
than God requires of any man. His commandments are not grie- 
vous. No man ought to overwork his organs, and so make himself 
sick. And if we work no more than God requires of us, according 
to Mr. Finney’s theology we shall never be sick. 

And why is not this the natural and legitimate deduction from 
the doctrine of Oberlin Perfectionism? Afflictions, sickness among 
the rest, are certainly the fruit of sin. Take away the cause, and the 
consequence is removed. In heaven the inhabitants shall never say 
“Yam sick.” And if the believer here on earth becomes perfectly 
holy, why shall he not be perfectly happy? And if perfectly hap- 
py, he has secured a gracious deliverance from the trials to which, 
in sin, he was subject, and therefore feels no ill. And ifat any time 
he is sick, he is thus reminded that he has sinned; and “he feels 
the deepest shame and remorse.” 

Such is the progress of error. Let the mind once be loosed from 
the moorings of Bible truth, and there is no telling whither or to 
what lengths it will be driven. The stouter the bark and the more 
canvass flying, the farther and faster it will wander. If we have 
now reached the point in morals where we may live without sin, 
and the point in physics where we may live without sickness, it 
would be well to inquire if the Ultima Thule of human attainments 
has not been found. If not, where will the world be a hundred years 
hence? 


—<>——- 


Voluntary Associations. 

We have a variety of communications on hand, pro and con, respecting 
the warrantableness of such associations, some of which are written with 
ability. It is believed, however, that subscribers are wearied with this 
discussion. ‘I’o dwell too long on any one subject, however important, 
would prove fatal to a work like the Monitor. Besides, no new ideas 
are advanced, which leads to the conclusion that the subject has been 

VoL. xvir.—19 
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VOLUNTARY ASSOCIATIONS. 


fairly exhausted. 


The following positions appear to have been esta- 
blished. 


1. That it is warrantable for any number of citizens, church members 
or otherwise, to associate for the removal of any natural or moral evil that 
may exist in the community, provided their measures be in conformity 
with the law of God. ‘To deny this, would amount to a surrender of the 
right of resistance to the iniquity and oppression of the powers that be. 

2. That these associations are not ecclesiastical; neither do they be- 
long to the civil constitution of the country; but arise out of the natural 
relation of men to God and to each other, and belong to those reserved 
rights which men are not required to yield either to the church or to 
the magistrate, namely, the right to use all lawful means in opposition 
to iniquity, wherever it may be found. 

3. That the church, as such, should have no connexion with these as- 
sociations; that is, she should neither adopt them for the accomplishment 
of any of the ends of her existence, nor in any other way give to them 
her judicial sanction, because they form no part of the system of means 
appointed by the Lord Jesus Christ for the edification and sanctification 
of the church. In this respect, as in all others, she is ‘* thoroughly fur- 
nished,”” by her sovereign Lord. Consequently, did church and state 
always perform their duty, there would be no excuse for these associa- 
tions. If we mistake not, the Synod indirectly recognised the foregoing 
principles by her recent action respecting the Theological Seminary. 
It should then be the aim of every Christian church to carry out and ap- 
ply her principles in such a manner as to relieve her members from the 
necessity of forming such associations; so that if they must exist, it shall 
be only to correct delinquencies of the civil authorities. ‘That most of 
the ecclesiastical bodies are glaringly deficient in this respect cannot be 
denied. But we hope to show in the next number that the Associate 
church has performed her duty at least in respect to the sin of Slavery. 

We have not, however, as a general rule, much confidence that 
any permanent good will be accomplished by these associations; 
and it is believed that most of our readers will concur with C. re- 
specting the Aind of reformation which is so much needed both in 
the Church and the world. 


—— 


Sabbath Mail. 


Mr. Editor:—As professors of religion, and especially ministers 
of the gospel, are solemnly bound “to understand the times, that 
they may know what Israel ought to do,’ I would inquire if it is 


not now a time when their influence should be particularly exerted 


for the sanctification of the Sabbath? Should not ministers present 


to their hearers the moral obligation resting upon all to “ remem- 
ber the Sabbath day and keep it holy,”’ and that in order to effect a 
national reformation? Fora long time the Sabbath has been dese- 
erated by the highest authority in the land; thousands have been re- 
quired to labour in the transportation of the mail, in post offices, ete., 
to the neglect of those sacred duties required on that day; and 
though I do not propose to enter into an argument to show that there 
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is no necessity for the transfer of the mail, yet I may say that as 
forcible arguments may be used (which are no arguments at all, be- 
cause contrary to the law of God,) for violating the Sabbath at times, 

in most of the occupations of life. But my principal reason for 

calling attention to this subject now, is that there is some prospect 

of success. You are aware that some years ago many petitions were 

sent to congress, praying that the law might be abolished requiring 
the transportation of the mail, but through the influence of such 
men as Col. Johnson, infidelity on this subject prevailed. Now 
there is some indication of a change in public sentiment, and a gleam 
of hope has arisen. The post-master-general recommends the dis- 
continuance on the Sabbath, and gives as one reason that “ the re- 
ligious sense of the community will certainly approve the feeling 
that selects the Sabbath as the one on which that service should not 
be performed.” Some editors unfriendly to him assert the contrary. 
Now should not the religious community respond by sending in pe- 
titions to congress at the commencement of the next session. I would 
suggest that presbyteries act in this matter, and that efforts be used 
to get all denominations of Christians to co-operate. And may God 
grant that we as a nation may soon see the Sabbath sanctified among 
us, Which will be a prelude of future prosperity. S. M. 


—>— 


“1 Moral, if not Actual, Violation of the Oath of Allegiance. 


The design of Roman Catholics to extend the power of Rome 
over the people of these states, is prosecuted with an aim steady as 
time, and an unflagging zeal which was scarcely equalled in the days 
of military crusades. And yet, to the utter infamy of the political 
press of the country, rival partisans struggle to outvie each other 
in courting the adherents of the papacy, as though place and power 
in this land of boasted rights, were already dependent upon the nod 
of “ our Lord God, the Pope,” as he is blasphemously styled by his 
vassals. These thoughts were suggested by reading the following 
article in one of the political papers of this city, crowded away into 
an obscure corner among the advertisements; for the insertion of 
which, the author no doubt was compelled to pay a round sum. 
Surely, it is time for Christians to abandon the political parties 
which now agitate the country. 

Popery and Repealers.—Fellow citizens: These foreign troops of 
the great Agitator, well disciplined, and organized in the school of 
{rish Mobocracy, have commenced their attacks on the citadel of 
our free institutions, by infringing on their constitutional rights in 
sending money to the great papist beggarman, Daniel O‘Connell, for 
the political purpose, they say, of bringing back the Parliament to 
freland, which they call their just and lawful rights. And for what 
purpose do they want the Parliament in Ireland? To establish Po- 
pery, and put down Protestantism. This is what they call their 
just and lawful rights. It is a well known fact, that a great many 
in [reland are opposed to Daniel O’Connell’s measures respecting 
the Repeal Association, knowing the consequences that would ensue, 
particularly to the Protestant community. And should not the Pro- 
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testants in this country look to the welfare of their friends in Ire- 
land with as much anxiety as Roman Catholics do theirs? But we 
are told that Protestants are united with Roman Catholies in the Re- 
peal Association, and that it has nothing to do with religion; that 
it is purely for the purpose of relieving Ireland from the yoke of 
British tyranny, and that Ireland, as a nation, claims this as her 
right. But, fellow citizens, this is not a national affair, for the fol- 
lowing reasons:—lIt is a well known fact that the people in Ireland 
are divided concerning the Repeal question; the Protestant commu- 
nity of every denomination believes it to be nothing but the ex- 
tension of Popery and the downfal of Protestantism. 

When Dr. Cook, of Belfast, challenged Daniel O’Connell to a pub- 
lic debate on the Repeal Question, did he accept it? No! He knew 
the powerful opponent he had to contend with, and that he (Dr. 
Cook) would reveal the mystery of iniquity which had long been 
at work in the land. When he told him in the same challenge that 
he was a great bad man, and that he meant to make a public ex- 
ample of him by revealing a catalogue of crimes enough to shock the 
ears of humanity, did he meet him to vindieate the rights of Repeal? 
No—he knew that his sacred conspiracies would be revealed—he 
knew that Popery, in its persecuting elements, could not bear the 
test of public investigation, so he fled from the contest, pointed at 
by the finger of scorn. Now, I ask, have not Protestants as good a 
right to send money to Dr. Cook to promote Protestantism, as the 
Repealers to send money to Daniel O’Connell to establish Popery? 
But it will be urged again, Protestants send their money as well as 
Roman Catholics, therefore it is not to establish Popery. Professing 
Protestants have often been the ruin of the Protestant religion, being 
led by a blind impulse—having a zeal without knowledge—a pro- 
fession without a principle. Judas was among the disciples; Pusy- 
ism among the Episcopalians, and those that belong to this sect may 
embrace Bishop Kendrick’s invitation with open arms, he is ready 
to receive them into the bosom of Holy Mother. 

But as citizens of the United States, we say we have no right to 
send money to Ireland for purposes of this kind. We have sworn 
allegiance to the government of this country, to support and protect 
it against all foreign powers. And is not Great Britain a foreign 
power? And is not Daniel O’Connell a sworn subject to the Queen 
of Great Britain, and bound to support the government of that coun- 
try; and who knows, should a war take place between this country 
and Britain, but the money sent to Daniel O’Connell may be made 
use of for the purpose of increasing their forces, to come out against 
the United States of America? 

But, fellow citizens, this Repeal Association is for the purpose of 
establishing Popery. For a proof of this, I refer you to Daniel 
O’Connell’s last letter to the people of Ireland; where he informs 
them that the vile Orange faction hath triumphed. And who are 
the vile Orange faction? The Protestants of lreland—(here, in his 
wrath, he has let the secret out)—these are the people he has 
pointed his envenomed arrows at. He does not say the British 
government, as his legitimate offspring in Philadelphia has done, 
when calling on the Repealers to collect, (for O’Connell’s defeat,) 
being better skilled in Jesuitism, (than his master,) he kept the 
word Orange faction out, in order to blindfold native Americans. 
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They are straining every nerve to the utmost to extend their power 
—and what is the extension of their power? Irish history will re- 
cord. Poor Ireland had the experience of Popish cruelty when they 
had what they want now; in one of whose provinces 140,000 Pro- 
testants were massacred by them in the Popish Rebellion. Popish 
cruelty spares none, pities none. How have Protestants been com- 

pelted by tortures to discover their dearest relations; wives, being 

first defiled, have been forced to give the death wound to their dear 

husbands, bloody villains putting the sword into their hands, and 
guiding them in the execution; godly Christians compelled to carry 
fagots to burn their own faithful pastor; children of eight years 
old, whipt to death for religion. Yea, such hath been their rage 
against sincere professors of the truth, that beyond all examples of 
malice, they have not only hunted after the living, but violated the 
graves and burned the bones of dead saints. Thus they dealt with 
Buces, Fagues, Wickliffe, &e. O, Americans, what cause have you 
to bless the Lord, that you have been freed from the spite of Popish 
cruelty; and what cause have you to tremble at the approaches of 
these truculent foes, whose rage is boiled up to a greater height than 
ever; and should they gain the ascendency here, which Heaven pre- 
vent, they would exceed all former examples of cruelty. It is 
clearly evident that the Papist in this country and the Papist in Ire- 
land are firmly united, and are bound to obey their master, the Pope, 
at all hazards. And do they not believe the Pope to be a temporal, 
as well as spiritual head? and are they not bound to execute his au- 
thority over all nations, and be subject to ¢heir Lord God, the Pope? 
and is not this hereby evident, by their sending money to Daniel 
O’Connell, the great Popish Agitator? They are obedient to their 
master, the Pope, in opposition to the laws of the land. Witness 
their riots in all places where they find our citizens opposed to their 
views, because their object is to extend Popery here as well as in 
Ireland, and make the Pope’s power predominant over all nations; 
this the Pope claims as his prerogative, and they are bound to sup- 
port his throne under pain of damnation.—Witness the proceedings 
of Bishop Hughes, going to his supreme Pontiff for instructions, and 
returning with orders to demand the Pusiic Scnoot Funp for the 
purpose of propagating the Roman Catholic religion; and did he not 
put this imperious command irto execution—and did not his Popish 
troops break up the meeting in the North Dutch Church, New York, 
when Dr. Brownlee was Opposing their unlawful claims;—did not 
they break the windows in Dr. Wiley’s church when Mr, Sparry 
was exposing their abominable system? Witness the same conduct 
in the (Repealers) at Commissioner’s Hall Southwark, depriving the 
Home Relief Association of their proceedings; this is what the Spirit 
of the Times calls the breeze of Democracy; but it is better known 
by the name of mobocracy or Popeocracy, or O’Connellism. It was 
easy predicting who they were, by the madman with the cross on 
his breast, that made the powerful speech as represented in the 
Times, which received rounds of applause. Had O’Connell’s pic- 
ture been present, it would have been accommodated with three 
cheers, as is customary with their leaders, while the name of the im- 
mortal WASHINGTON is buried in oblivion. Now, I ask, where 
did ever Protestants interfere at their meetings? Did they ever 
interrupt Dr. Moriarty when lecturing against Protestantism?—Did 
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the Protestants of New York assail Bishop Hughes, when debating 
the School Fund question? No! 

When the Repealers and Medal-men paraded the streets on the 
Fourth of July, were they attacked by Protestants?—We say no. 
Is not our country in danger by these extraneous troops of Rome? 
are they not endeavouring to put down our civil and religious Li- 
berty, and bring us under the yoke of Popish bondage? Let us 
rouse from our slumber and rally in defence of our country’s rights, 
remembering the words of the immortal WASHINGTON, which 
are these:—*“ Against the insidious wiles of foreign influence, I con- 
jure you to believe me, fellow citizens, the jealousy of a free people 
ought to be constantly awake; since history and experience prove 
that foreign influence is one of the most baneful foes of a Republican 
government.” And I may add the words of the great Lafayette. 
“ If ever the liberty of this Republic is destroyed, it will be by Ro- 
man Priests,”—.2 Protestant. 


- —f— 


The late Rev. Dr. Stevenson of Ayr. 


Dr. Stevenson, whose death we announced in our last, was born 
in the parish of Morebattle, Roxburghshire, on the 2d of May, 1771. 
After finishing his studies at the University of Edinburgh, he en- 
tered the Divinity Hall, connected with the General Associate Synod, 
at the time under the superintendence of the Rev. Professor Bruce, 
of Whitburn. While pursuing his studies at this institution, he 
was associated with a number of young men, who afterwards dis- 
tinguished themselves as ministers in the Secession, among whom 
we may mention the late Dr. M‘Crie, and the late Mr. Smith of 
Kilwinning, with whom also he enjoyed the closest intimacy till 
the close of their lives. 

Mr. Stevenson was licensed to preach the gospel by the Presby- 
tery of Kelso in the Spring of 1796, and received a call from the 
Associate Congregation of Ayr on the 13th September of the same 
year. ‘This congregation was first organized and settled in 1771, 
under the pastoral inspection of the Rev. John Clarkson. Mr. 
Clarkson died in 1780, and was succeeded by the Rev. James Taylor, 
who died in 1793. After a vacancy of more than three years, Mr. 
Stevenson was ordained on the 22d of February, 1797, and conse- 
quently laboured in this part of the church during the long period 
of forty-four years. 

“His doctrine, manner of life, purpose, faith, 'ong-suffering, cha- 
rity, and patience,” are “ fully known,” not only in his congregation, 
and the town of Ayr, but in many other places where he was fre- 
quently engaged in his Master’s service. Asa minister, Dr. Ste- 
venson possessed and exhibited, in a high degree, many of the most 
essential traits and qualities which constitute the apostolic descrip- 
tion of a Christian Bishop. In his ministrations, his invariable ob- 
ject was to make known to sinners, “ Him whom God hath set forth 
to be a propitiation through faith in his blood.”? The grand theme 
of all his discourses was Christ crucified and glorified. While his 
sermons were filled with the most solid and precious matter, they 
were distinguished by great simplicity and clearness in arrangement; 
and, both in point of language and delivery, by an unction of seri- 
ousness and solemnity, which rencered them deeply impressive, and 
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caused them to be much relished by the judicious and pious. Be- 
sides being the instrument, under God, of preserving and greatly in- 
creasing the respectable congregation under his pastoral superintend- 
ence, there are not wanting many other pleasing tokens of the Di- 
vine blessing attending his ministrations. 

Dr. Stevenson’s labours, however, have not been confined to the 
pulpit. He has contributed in no inconsiderable degree to the illus- 
tration and defence of the Gospel by his writings. In 1815 he pub- 
lished the first edition of his Dissertation on the Atonement—a work 
which has been highly valued as containing a condensed, and at the 
same time luminous and popular view of that most important sub- 


ject. In 1834, he published an octavo volume on the offices of 


Christ, in which he has ably defended some of the most precious 
truths of the gospel against certain erroneous and dangerous opinions 
held by many, both in this country and in America. So much was 
this work prized by the orthodox on the other side of the Atlantic, 
that, chiefly in consideration of it, the college of New Jersey, in 1834, 
conferred on the author the degree of Doctor of Divinity. 

Dr. Stevenson was, perhaps, of all men the least inclined to in- 
dulge in the spirit of controversy. His constant aim was to seek 
peace and pursue it. He felt himself, however, imperatively called 
upon to stand forth in defence of the principles of the covenanted 
Church of Scotland. Conceiving that some of the most important 
of these principles were endangered, if not altogether dropped by 
the Synod of which he was a member, when they, in 1820, united 
with the Burgher Synod, he, zlong with a few of his brethren, pro- 
tested against that measure, and formed themselves into a separate 
body. At this time he published his « Plea for the Covenanted Re- 
formation,”—a treatise which contains a clear and masterly illustra- 
tion of the duty of nations in regard to the church, and of the war- 
rantableness and continued obligations of our national covenants. 
Even when carrying on this warfare, his aim was peace. He was 
animated by a spirit truly charitable and catholic. Nothing lay 
nearer his heart, or was more the object of his earnest prayer and 
endeavour, than union among the friends of Christ; and great was 
his delight when he and his brethren, in 1827, united themselves with 
the Constitutional Presbytery, and thus formed the Synod of Origi- 
nal Seceders, of which he was, to the day of his death, a most ho- 
noured and useful member. He longed, however, for a more ex- 
tensive union among the adherents to the Covenanted Reformation; 
and often did he regret that more efficient measures were not taken 
for uniting his own Synod with those of the Reformed Presbyterians 
and Original burghers; and the prospect of renewing the negotiations 
for this object with the latter, cheered the last days of his life. 

Dr. Stevenson was equally distinguished for personal piety, and 
those amiable qualities which adorn and bless private life. He was 
eminently a man of prayer. The interest which he took in his con- 
gregation was truly paternal, and seldom has the beautiful language 
of the apostle been more strikingly verified than in the manner in 
which he discharged the private duties of his pastoral office; —“ We 
were gentle among you, even as a nurse cherisheth her children.” 
Neither did he confine his affectionate regards to his own flock, but 
was ever ready to administeg instruction and consolation to all as he 
had opportunity. His benevolence and hospitality were of no ordi- 
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nary kind. He was particularly attentive to students, not only en- 
tertaining them in his house, but encouraging and aiding them to 
the utmost of his power in their professional pursuits. And the in- 
telligence of his death must recall to many in various parts of the 
country, and of the world, the pleasant and profitable hours which 
they spent under his roof. ‘Though simple, unaffected, and unob- 
trusive in the highest degree, yet there have been few men whose 
excellencies have been more generally appreciated, and hence the 
sincere affection and esteem with which he was regarded by all who 
knew him. His removal will be long felt, not only by his family 
and congregation, and by the religious body to which he belonged, 
but also by the town and neighbourhood of Ayr, which have been 
so long the scene of his public and private ministrations, 

The funeral of this lamented minister of the gospel, which took 
place yesterday, was attended by a very numerous train of unaffected 
mourners, including clergymen of various denominations, many of 
whom had come from a distance to show this last mark of respect to 
the remains of their departed friend. Indeed, no funeral for a long 
period of years has excited so deep and general an interest through- 
out the whole community.—Scotlish Journal. 


—>— 


Answer to Inquiro.—(See Number for July, p. 82.) 

1. God makes use of means in effectually calling the adult sinner, 
not because he could not accomplish this work without means, but 
because he has been pleased to employ the word for this purpose. 
John v. 25; 2 Thess. ii. 13. 

2. There is no efficacy in the word as it is employed in effectual 
calling beyond that of instrumentality; yet this instrument is adapted 
in its own nature to the work which is performed by it, because it 
requires of the sinner a holy moral nature, and reveals the know- 
ledge of God which is communicated to the soul in effectual calling; 
it communicates outwardly to the intellectual powers of the soul, as 
a rational, moral, accountable agent, those very things which the 


Holy Spirit, in the exercise of Almighty power, communicates in- 


wardly to, or reveals in the soul. There is, then, an exact corre- 


spondence between the ¢estimony of the Spirit in the word and the 


work of the Spirit upon the soul. So that we are every where di- 


rected to a diligent examination of the word, in order to ascertain 
whether this work of the Spirit has been performed upon us. And 
how the querist can be satisfied that the sinner is ordinarily called, 
when attending upon the means, and yet doubt respecting the in- 
strumentality of the word, is not easily perceived. 

3. The framers of our Catechisms do not mean by effectual call- 
ing the same thing as the new birth; they inelude the daééer in the 
former. ‘They express the new birth by the phrases “ renewing 
our wills,’’—* renewing and powerfully determining their wills,” 
as is evident from the texts they quote, Ezek. xi. 19, xxxvi. 26, 
which are expressive of the new birth. This definition is defective, 
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but the defect is supplied in part by other phrases used in connexion. 
A distinct article on the doctrine of regeneration would be an im- 
provement of our excellent Catechisms, which is expressed in scrip- 
ture by such words as the following: “ born again;’’ “ new creature;” 
** quickened;” that is, made alive from the dead. Of course, the 
sinner is wholly passive in regeneration; yet the instrumentality 
of the word does not affect his passivity. We cannot agree with 
the querist, that “if the word operate, the soul must act,” unless 
he would make the mere reception of a thing, which it had not be- 
fore, activity. It does indeed act after it has been acted upou. Is 
the ear active in receiving the sound of a thunder clap, while it 
could not avoid hearing? or is the body of an animal active in re- 
ceiving a ball from the rifle of the sportsman? It will be replied, cer- 
tainly not. Then why maintain that, “if the word operate the soul 
must act’? Let it not be said that this would make the word the 
efficient cause; the efficiency is not in the sound of the thunder, 
but its cause; not in the ball, but in the impulsive power. The 
raising of Lazarus from the dead, and the restoration of the wi- 
thered hand, by the instrumentality of the word, are examples 
which illustrate our meaning. But should it be still said there 
is a natural adaptation in the ear and the body of the animal to 
receive the agents spoken of, which there is not in the soul to re- 
ceive the word in effectual calling, we reply that the only difference 
is that the one is moral, the other natura/, and that the comparison 
of natural and moral objects must necessarily be imperfect. There 
is, however, an adaptation of nature in the soul as a spiritual, mora, 
and rational agent, to receive this work. Its inability does not lie 
in its essence, but in its moral character. Guilt, depravity, stubborn- 
ness of will, and Satanic affections constitute that spiritual death 
from which the sinner is roused in effectual calling, by the word 
and Spirit of God. It is admitted that, morad/y speaking, the soul 
has no adaptatton whatever. But it is a spirit, and therefore suitable 
to be acted upon by spirit, as one natural agent is suitable to be 
acted upon by another, It is a rational agent, and therefore its 
faculties are suitable to be acted upon by the word. 

How the doctrine that moral suasion is the efficient cause, can 
derive any countenance from the view here taken, cannot be well 
conceived? Is “a new birth,” “ a new creation,” a resurrection from 
the dead, to be effected by moral suasion? If any choose to eall it 
moral suasion, then ¢Ais swasion is an instrument in the hand of the 
Spirit of God, and has no more power to effect the work without the 
Spirit, than the rifle ball to send itself through the body of the animal 
without the impulsive power of powder. ‘Thousands of persons in 
our day, not contented to receive the plain statements of the word 
on this subject, have lost themselves in a metaphysical fog, and be- 
wildered others. It is high time we should settle down contented 
with the plain and obvious import of the Holy Scriptures. Their 
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testimony is full, clear, and explicit; that testimony is to be received, 
whether or not we may be able to explain the MANNER. 

4. It is inquired if those passages which are adduced to prove the 
instrumentality of the word in regeneration may not refer to the 
formation of faith, love, joy, &c. Faith, or the implantation of the 
grace of faith, is a constituent part of effectual calling, and a work 
of God’s Spirit; and the difficulty is not varied by substituting faith. 
The word is indeed instrumental both in the formation and con- 
tinued exercise of faith in the soul. “ How shall they believe in 
him of whom they have not heard?”’ ‘*I had fainted unless I had 
helieved to see the goodness of the Lord in the land of the living.” 

Again, it is inquired, may not such passages as are adduced to 
prove the instrumentality of the word in effectual calling point out 
the operation of the soul in conversion? undoubtedly, the word is 
instrumental in both instances, and equally in the hand of the Spirit 
in both. “It is God that worketh in you,” &c. The reference to 
infants is inapplicable to this discussion, as it has a respect to adults 
only, and does not limit the power of God to the use of means; 
it only proves that he has been pleased in sovereignty ordinarily 
to employ the word in the case of adults,as the means of trans- 
lating his children out of the kingdom of Satan into the kingdom of 
our Lord Jesus Christ. The following passages are relied upon for 
proof of this doctrine, James i. 18; 1 Pet. i. 23; Jer. xxxi. 33; Ezek. 
xvi. 6; Psalm exix. 50, 93; Luke iv. 4; John iv. 41, xv. 13, xvii. 
20; Acts ii. 37, xiii. 26, 48, xxvi. 16—18; Rom. x. 8,17; 1 Cor. 
iv. 15; Eph. v.26; 2 Thess. ii, 13, 14. 


~~ 


New England Unitarianism. 


It would appear as if Unitarianism were doomed to fall by the 
hands of those who were once its friends. Their eyes are begin- 
ning to open to the heartless and indefensible sysfem which has 
long been strangely supported in the land of the Puritan-pilgrims. 
Hear the redeeming sentiments that intimate better days. 

The following we copy from the Church Record: 

From the Boston Quarterly Review, we quote the following para- 
graphs on this important subject. As such, and as evincing the 
spirit of the age, we conclude a consideration of this topic to fall 
properly under the head of “ Topics of the Times.” 

The writer, Mr, Brownson, (formerly a Unitarian clergyman,) is 
at present, though radical to an excess in his democratic doctrines, 
nevertheless one of the boldest thinkers and most forcible writers 


in this country. So strong a protest against Unitarianism, from 
such a source, is worthy of our attention. 

“We would speak respectfully of Unitarianism, as we would 
always of the dead. It had its mission, and it has, in the Provi- 
dence of God, done great good in our community. But Unitarian- 
ism was not, strictly speaking, a religion—could not become a re- 
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ligion; and it is well known, that almost always persons brought up 
under its influence, desert it as soon as they become seriously im- 
pressed, and desirous of leading religious lives. Men never em- 

braced Unitarianism because they were pious, but because they would 

dispense with being pious. Unitarianism never spoke to the heart, 

to the soul; never waked any real enthusiasm, or called forth any 

religious energy of character. It is in its nature unspiritual, merely 

intellectual and material, a sort of baptized atheism. The same 

causes, at bottom, which produced deism and atheism in France, 
produced Unitarianism in New England. If the American mind 

had been as consequent as the French, as bold to push a doctrine to 
its last results, and had the Chureh here been organized as it was 
in France, and been as oppressive, our Unitarians would have been 
avowed deists or atheists. We can find no more to feed our piety 
in the ‘ Statement of Reasons, than in the * Systeme de la Na- 
lure.’ Indeed, the author of the latter seems the more pious wor- 

shipper of the two, and betrays altogether more of the peculiar re- 

ligious emotion; and reverence is more readily yielded to De Hol- 
bach’s Nature than to Norton’s Divinity. 

“The one is living, plastic, active; the other is a stern, cold, me- 
chanic, placed on the outside of nature, and troubling himself rarely 
with its operations; wrapping himself in night and silence, neither 
seen nor heeded by men, and would be unconceived of did he not 
charitably send us now and then a messenger to inform us that he 
really is, and no fiction—a piece of information altogether gratuitous, 
as it serves no useful purpose.in either the economy of nature or 
of salvation. With this * Statement of Reasons,’ Unitarianism 
died, and there are few mourners to go about the streets, albeit there 
is for it no resurrection. 

“The old forms of faith had ceased to satisfy the minds of the 
generation preceding us. Calvinism could not be explained on the 
principles of Locke’s philosophy, and the asceticism which puritan- 
ism had enjoined could not but be distasteful and offensive to the 
growing aristocracy of a prosperous country. Men politely edu- 
cated, sumptuously clad, fond of good eating and drinking, full of 
hilarity and mirth, feeling in themselves an exuberance of life, and 
finding the world very well adapted to their tastes, and being there- 
fore in no hurry to exchange it for another, were ill prepared to em- 
brace the ascetic doctrines and practices of their stern old fathers, 
who never suffered their rigid features to relax with a smile, who 
thought to please God only by marring the beauty of his works and 
by trampling under foot the choicest of his blessings.* 


* See how the bitterness of corrupt nature boils and bubbles up against the living 
God, and the glorious gospel of his grace, bespattering the community in every 
direction with its filthy scum. The writer is a man of giant intellect, and great 
and varied attainments, who, having tried in vain a false system of religion, is 
unable to conceal his chagrin; and pours out his gall by slandering the people of 
God, in the equally vain hope of finding a plausible excuse for his Atheism. To 
obey God as our Maker and Lawgiver; to love and serve him as our Redeemer; 
to keep our garments unspotted from that world whose love “ of good eating and 
drinking,” and whose * hilarity and mirth,” led them to reject the true religion 
and embrace Unitarianism, is, in the opinion of Mr. Brownson, to * mar the beauty 
of God’s works, and trample under foot the choicest of his blessings.’ But let us 
rejoice that Unitarianism is a dead carcass, which its friends are about to bury out 
of sight with all convenient speed; and that if we must have Atheism, we shalt 
have it without disguise —Evit. Ret. Mos. 
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* But the asceticism which our puritan fathers insisted on, can be 
really practised by a people only while in the wilderness; while 
poor, exposed to a thousand hardships, and finding earth no resting 
place, but a weary land, from which any deliverance may be counted 
a blessing. In proportion as the wilderness is peopled, the barren 
waste converted into the fruitful garden, as grow the ornamental 
shrubs, and blossoms the rose, and delights are multiplied around 
us, we take more cheerful views of the world, and of life, and seek 
not to mortify ourselves, but to enjoy. Asceticism must then give 
way in practice, if notin theory. It did give way in practice, and 
for years all New England presented the spectacle of a people pro- 
fessing one faith, and living according to another. Some saw this, 
and being honest, were shocked at it. These became Unitarians. 
Unitarianism was with us a protest against asceticism, even mofe 
than against the absurdity of Calvinism, as contemplated from the 
point of view of the Lockian philosophy. It was an effort of those 
who could not live in a perpetual lie, to reconcile their theology 
and their religion to their philosophy and their mode of living. 

“For a time it could do very well; and as long as controversy 
could be maintained with opposing sects, it could apparently sustain 
some degree of intellectual life; but no longer. As soon as the or- 
thodox ceased to controvert, threw it back on itself, left it to its 
resources, it ceased to live. 

‘Inasmuch as it was a dissent from the popular faith, Unitarianism 
appealed to freedom of thought and inquiry, It asserted the rights 
of the individual reason. ‘They who became Unitarians then were 
not bound to continue such. They had a right to examine Unitari- 
anism, as well as the doctrines opposed to it. Such, again, was its 
own intrinsic deficiency, its utter inadequacy, as a religion, that the 
moment its own friends began to investigate it, they found they had 
outgrown it. They found elements in their nature, it did not and 
could not accept, wants it could not and did not meet. They re- 
volted against its materialism, its dryness, coldness, deadness. ‘They 
fell back on the religious element of their natures, and sought 
refuge in a more spiritual philosophy. In this state of transition 
from materialism to spiritualism, from Unitarianism to a modified 
orthodoxy, if we may be allowed the expression, our Unitarian com- 
munion now is.” 


i 


Pay without Work.—It is well known that the seven suspended 
ministers of Strathbogie Presbytery are protected by the civil 
courts in the receipt of their salaries, while, of course, they are pre- 
vented by the ecclesiastical courts from the exercise of the ministry. 
It is said that at an interview with Lord Melbourne, which the 
ministers obtained after their suspension, his Lordship said he was 
not certain if he understood precisely the nature of their situation. 
Upon hearing them explain their position betwixt the civil and ec- 
clesiastical courts, his Lordship remarked: “ Now, if I understand, 
your case aright, it is this, that while the civil court protects you 
in the emoluments, the General Assembly prohibits your dis- 
charging the dudies of office?’ “ Precisely,’’ said the ministers. 
“ Oh, that,”’ rejoined his Lordship, “ it were possible for me to be- 
come similarly situated!” 
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TEMPERANCE. 


Temperance. 


Mr. Eprror,—There never has been any great or good design, 
whether intended to promote the religious or social benefit of man- 
kind, that has not had for supporters, the weak-minded, the igno- 
rant, and the dishonest: and schemes the most holy and benevolent 
have, in the hands of such men, sustained more injury, and been 
oftener checked in their onward progress by such supporters, than 
by all the opposition of avowed enemies. Thus, for example, the 
reformation from Popery in the sixteenth century, met with the 
most amazing success. It seemed as if a nation were born to the 
Lord in one day. The open opposition of Papists, their arguments 
and their persecutions, were alike powerless to check the cause of 
righteousness; their arguments crumbled into dust at the touch of 
scripture truth, and their persecutions were either prevented by an 
overruling Providence, or “ the blood of the martyrs became the 
seed of the church.’’ But in the bosom of the reformation, and 
from the midst of that mighty agitation by which the minds of 
mankind were shaken, at that day, arose a set of men whose prin- 
ciples and whose conduct furnished weapons wherewith to assail the 
cause of truth, and defend the abominations of the mother of har- 
lots, with a success far above what had ever attended open argu- 
ment or violence. “I believe,’’ says Luther, “ that the devil has 
raised up these men to bring the reformation into disgrace.”? And 
who that reads the history of this period, but must enter into the 
feelings of this godly man, when he beheld the wild fanaticism of 
these men, the ravages which they were making in the church, and 
the strong prejudice which they were exciting against the reforma- 
tion, as if ¢his was to be the final landing place of all its friends. 
And on the other hand, who but must despise the malicious mean- 
ness and low cunning of the Papists, who, instead of meeting the 
principles of the reformers with fair and manly argument, charged 
against them the principles of these wild visionaries, and thus sought 
to expose them to the odium and the hatred of all friends of order. 
But did not such a course plainly prove that their own system was 
incapable of defence, and that of their opponents impregnable? 

And are we to think it strange that reformation from any moral 
or social evil in our day should be attended with similar results? 
that some weak-minded, ignorant, or even designing men should at 
first be found supporting it, but finally broach some wild unscrip- 
tural views, whereby discredit should be brought upon the cause? 
And what are we to think of opponents who, instead of attacking 
the cause itself, or the principles upon which it is founded, have re- 
course to the wse of Popery, by attacking it through the medium of 
false friends, insinuating that ¢heir principles are the principles 
upon which the cause is supported, and by which it is carried on? 

This, a writer in the last number of the Monitor, who signs him- 
self Parepidemos, has done in relation to the cause of temperance. 
Had he stated that some members of the Temperance Society held 
the objectionable principle; had he then gone on to prove even with 
more force than he has put forth, that this principle was unscriptu- 
ral, there would have been no complaints. But when he broadly 
insinuates that this is the principle upon which temperance opera- 
tions are founded, and when he gives us this as his first essay, No. 1, 
VOL. XVIII.—20 
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against “ The Altars in the Groves,’’ and the total abstinence so- 
ciety: what can we think of such conduct, but either that the writer is 
ignorant of the principles and history of the Temperance Society, or 
that he feels himself unable for an open attack? Hisessay is just about 
as fair a specimen of argumentation against this society, as the alarm- 
ing principles and bad practices raked up by Popery from the Ana 
Baptists, &c., were against the principles of the reformation. Of this 
any person who pleases may be convinced by reading the pledge 
taken by the American Temperance Union, and all its auxiliaries, 
and under which their operations are conducted. “ We the under- 
signed do agree that we will not use intoxicating liquors, nor traffic 
in them as a deverage; that we will not provide them as an article 
of entertainment, or for persons in our employ; and that in all 
suitable ways we will discountenance their use throughout the com- 
munity.” Now is there any thing here like the principle charged 
by this writer against the Total Abstinence Society, and on account of 
which he raises up the ghost of Manicheism, Enchratism, &c., to 
frighten away people from it? Nay, instead of this the very reverse is 
plainly implied. It is as a beverage or article of refreshment that 
they agreed to abstain from intoxicating liquors, leaving themselves 
free to use them as a medicine; but did they hold the principle that 
the use of them was sinful in itself, this as well as every other use 
must be prohibited. 

Now if the writer is not at present too much intoxicated with the 
result of this first onset against the ultras, we would beg leave to in- 
form him that the battle is yet to be fought with the Temperance So- 
ciety and that there are two things yet to be proved by him before a 
single chip is taken off any altar which they acknowledge as theirs. 
First, that it is wrong for any individual, in view of the danger to him- 
self and the evil influence produced upon society by the use of intoxi- 
eating drinks, to abstain from them as a beverage: and second, that it 
‘8s wrong for a number of individuals to agree together to act upon 
this principle, and use their influence to bring others to do likewise. 
These are the parties at issue; against those he must direct his attacks, 
vr temperance men will be apt to regard all else as a play upon the 
eredulity or ignorance of his readers. There is, however, one class 
among whom he may confidently look for throwing up of caps and 
clapping of hands; like those of whom the prophet Micah speaks, ii, 11. 
No doubt the orthodoxy of such men will be startled by the infor- 
mation which it appears has just now reached the writer, that in some 
of the New England churches the use of wine in the Lord’s Supper 
has been laid aside. This information, however, must have travelled 
very slowly to him, for what he mentions took place zn part severa! 
years ago. This view was advocated by some, but it was promptly 
opposed by the great majority of temperance men in that region. 
The American Temperance Society took up the subject and con- 
demned it. If he has not heard these things yet, it only proves the 
truth of the old saying, that a good report travels upon crutches. 
No doubt, also, this class will be highly pleased with the information 
communicated in the last paragraph, and the denevolent conclusion 
drawn from it. “Man is naturally inclined to use stimulants of 
some description: A European paper contains the information 
that in London, those who have been induced to abandon intoxi- 
eating drinks, have betaken themselves to opium,” &e. I always had 
heard before that the inclination or the appetite to use intoxicating 
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stimulants was acquired by the habit of using them; but no, this 7s 

natural to man; that is, I suppose, it is either a part of his nature 

given him by his Creator, or else a part of his depraved nature pro- 

duced by the fall. If the writer means the first, it forms the most 

complete quietus for a drunkard’s conscience that I have ever heard; 

but if the latter, it forms an excellent argument for the plan adopted 

by the Temperance Society. Probably the writer, in some of his fu- 
‘ure numbers, which he promises with the leave of the editor, may 
tell us which he intends. He will permit me here to express a suspi- 
cion as to the correctness of “the European paper.” I very much 
doubt but that it is to be traced to a similar source as the alarming re- 
ports which reach us from the West India Islands, of the evil workings 
of emancipation, originating from men whose unholy interests it has 
affected. To talk of keeping up the use of intoxicating drinks that 
people may be kept from eating opium, is too preposterous to de- 
serve a seriousanswer. If it were even so, it only affords a proof of 
the wretched enslaving influence of the appetite for stimulants when 
once formed, and proves the excellence of the tee-total plan, to avoid 
the means of acquiring that appetite. 

The writer will not expect me to answer his arguments to prove 
that the wine mentioned in scripture was possessed of an intoyxi- 
eating property. This has never been denied by the Temperance So- 
ciety. ‘The question has lately been ably discussed among ourselves. 
The few who thought to change our ground, have been fairly driven 
off the field. And the American Temperance Union have, as for- 
merly, based their operations nof upon the intrinsic evil of intoxi- 
eating drinks, but upon the second great command of love to our 
neighbour, and especially upon the particular branch of it stated by 
the apostle Paul, “ { will neither eat flesh, nor drink wine, nor any 
thing whereby my brother is stumbled, or offended, or is made 
weak.”? This is the ground, the strong immoveable ground on 
which the temperance cause rests: and it isas based upon this ground 
that it must be attacked and overthrown, else we must regard with 
contempt all shouts of victory over us. And all that we have to 
say, therefore, about the long argument on the case of the Rechabites, 
is that the writer has availed himself of the privilege taken in con- 
troversy, as in war, of attacking the weakest part; nay, in this ease, 
a part that we do not acknowledge as belonging to the temperance 
citadel, 

In conclusion let me express my conviction of the wretched in- 
fluence which such an article as this is calculated to exert upon a 
certain class, a class that, let who may be in the right, are wrong, 
dangerously, practically wrong. I am sure that no minister deal- 
ing with one of his flock, endeavouring to induce him to abandon 
a course which is likely to end in perdition and destruction, would 
wish such an article as this to come into his hand. I am sure that no 
father, broken-hearted with an inebriated son; or children blushing 
and trembling at the ruinous course pursued by their parents, would 
wish such an article as this to come into their hands. They know 
little, or they feel little about the tendency of such articles, who do 
not know that they are calculated to strengthen the hands of the 

wicked that he should not turn from his evil ways. J, 
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The Baptism of Paul. 


Ilow was this man baptized? We answer, and can prove, that he 
was baptized in a private house, and in an erect posture. ‘To the 
law and to the testimony. Let us go to Damascus—* into the street 
which is called Straight, and inquire in the house of Judas for one 
called Saul of Tarsus,” Acts ix. 11. Ananias, who baptized him, is 
there seen “coming in,’ v. 12. Yes, by the command of the Lord, 
he “entered into the house,” v. 17. Not a word is said, or even 
hinted, respecting him and Saul going oué. But on the spot—in 
the very place where Ananias found him—there it was, that “ he re- 
ceived sight forthwith, and arose and was baptized,” v. 18. This 
account is short, but plain, and sufficiently satisfactory to any can- 
did, unbiassed mind. If we may not positively say Aow this man 
was baptized, we may most assuredly say how he was no/ baptized 
—it was not, it could not have been by immersion. But we are 
not bound to prove a negative. The burden of proof lies on the 
other side—on those that affirm that he was baptized in that mode. 
Such proof has not, and we are bold to say, can never be produced. 

We proceed to prove our position from evidence that can neither 
be questioned nor controverted—for the very language used by the 
Iloly Ghost in verse 13, “ He arose (anastas) and was baptized.” 
The Greek participle anastas, partaking at once the qualities of a 
noun and a verb, will settle this matter beyond a doubt or cavil. 
The literal, and plain rendering of anastas ebaptisthe, is, having 
stood up, he was baptized. Dr. Parkhurst, who was no yesterday 
critic, says the word signifies, “ to stand again, to rise from a sitting 
or recumbent posture.” A few examples will clearly show that this 
rendering is just. “He (Jesus) went into the synagogue on the 
Sabbath day, and stood up (aneste) to read.” “ But Jesus took him 
by the hand and lifted him up, and he arose,’’ (aneste) or as it should 
be, “he stood up.’’ “And there stood up (anastas) one of them 
named Agabus,” &c. “But Peter took him up, saying, stand up,” 
(anastethi,) Luke iv. 16; Mark ix. 27; Acts x. 26, and xi. 29. 
The inquisitive critical reader may farther consult Matthew ix. 9; 
Mark i. 35, and ii. 14; and also in the chapter where Paul’s baptism 
is recorded, he will find this word six other times used to denote 
an erect posture; viz., 6, 11, 34, 39,40. But we have reserved one 
passage which settles the matter completely and fully, the transla- 
tors themselves being judges. It is Mark xiv. 60; * And the high 
priest stood up, (anastes) in the midst, and asked Jesus,” &e. Here 
the identical word anastas, used by the Holy Ghost, to express the 
posture of Paul in his baptism, is used to express the posture of the 
high priest when he “ stood up;’’ and the translators have so ren- 
dered it in the verse just cited. Now let us read, and compare, and 
conclude. 

Mark xiv. 60; “ And the high priest, (anastas) stood up in the 
midst, and asked Jesus,’’ &. Acts ix. 18; “And Saul stood up, 
and was baptized.” Now, put all these things together, and the 
amount of the whole is this: on a certain day, in the city of Damas- 
cus, on a street that is called “Straight,” and “in the house of 
Judas,” there was a man called Saul of Tarsus, who ‘ was three 


days without sight, and neither did eat nor drink;” that “a certain 
disciple at Damascus, named Ananias,’”’ by the command of ths 
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Lord Jesus Christ, the Great Head of the Church, “ entered into the 
house.” and there, “in the house of Judas,” putting his hands on 
Saul, “he received sight forthwith, and sfood wp (anastas) and was 
baptized. * Here the plain simple narrative, the unvarnished detail 
of circumstances, both the original and translation, the Greek and 
English, the posture of the body in having been upright, all go to 
settle the question as to the mode of baptism—it could not have 
been by dipping, or plunging the body into the water all over. 

The humble believer, therefore, who has stood up, and received 
baptism like Paul, in the midst of a solemn congregation, in the 
church, or in the house of a friend, need never be ashamed or 
alarmed, should he hear his baptism censured and condemned a 
thousand times, and himself proscribed as not belongimg to Christ’s 
visible kingdom; for if Paul was baptized really and truly, so is he. 
And the honest minister who officiates in baptism, like Ananias, 
when he baptizes his converts, male and female, standing up, or in 
an erect posture, need never be confounded when he has such an 
eminent gospel example before him as the case of Ananias baptizing 
in the house of Judas, and in an erect posture, such a man as Saul 
of Tarsus, afterwards the great Apostle to the Gentiles.—Pdo- 
baptist, 


a 


More Unity. 


A Lerrer from Bishop Smith of Kentucky, to a Baptist Cler- 
gyman of Philadelphia, is published in several of the Baptist 
papers, in which he openly avows his belief that immersion is 
the only true scriptural mode of baptism; and that God has per- 


mitted the rise of the various sects of Baptists, for the purpose of 


“ultimately restoring the primitive mode of baptism.” On this 
subject Bishop Smith’s opinion must go for what it is worth,—with 
ourselves it weighs not a feather. We are amused, however, at the 
dilemma in which the worthy prelate is placed. By his own ac- 
knowledgment he is an unbaptized Bishop, nay all his fellow Bishops 
of the Episcopal Church, are without a scriptural baptism—nay, still 
farther, he goes on, “ sorely pinched by consistency,” it is true, but 
still he goes on countenancing his clergy in setting at defiance the 
only primitive mode of Baptism! ‘This is monstrous; but there is 
some excuse for the Bishop. His apology is this: 

“ When I am pressed by the inquiry, as in this region I often am, 
why I have never myself been immersed? I always reply that I 
consider ministers Episcopally ordained alone clearly qualified to 
administer baptism.” 

That is, unbaptized Bishops and Ministers alone qualified to admi- 
nister baptism! This case is a pitiable one, and in whatever light we 
view it, it seems to be without aremedy. The Baptists have the 
right mode, but they have no ministry, because none Episcopally or- 
dained; and in this absence of rightful administrators, their immer- 
sion is worth nothing. The Episcopalians, on the other hand, have 
not the Scriptural mode, and it is to be feared that they have a spu- 
rious Ordination; for what can we think of an ordination perpetuated 
by unbaptized prelates? We are really apprehensive that the 
Bishop of Kentucky has struck the Episcopal fabric a harder blow 


than is quite allowable ina friend. We have said the case is without 
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remedy, but in this we were mistaken; the Bishop himself, thus 
points out the remedy: 

**T should be dev outly grateful, if without making another schism 
in the church, or provoking painful and unprofitable controversy, 
messenger or messengers could be delegated to some branch of ‘the 
Greek or Asiatic churches, who have never lost the primitive im- 
mersion of infants and adults, and gradually, peacefully, silently re- 
store it to this pure branch of the Catholic Church in those ends of 
the earth.” 

This is ingenious. These messengers being scripturally baptized 
in Asia, might return with full authority to baptize all the Episco- 
pal ministers and Bishops of the Church, and they in their turn 
could baptize the whole mass of the unbaptized Episcopalians! This 
would be truly an edifying spectacle. Before this remedy is fully 
admitted to be efficacious, we think it must be settled, whether the 
ordination and Episcopal acts of a Bishop, ean be valid without bap- 
tism. We should think not, and hence another set of messengers 
must be sent to Asia, to get a valid ordination, who on their return 
may re-ordain all the Episcopal Bishops and clergy. As for those 
who have hitherto died in the Episcopal Church while destitute of a 
valid ordination or baptism, they must be left with poor Presbyte- 
rians to uncovenanted mercy. In a word, if Bishop Smith has 
not been guilty of egregious trifling, the high claims of Episcopacy 
must be held at a large discount.— Presbyterian. 

ie 
Reasons why I cannot observe the Synod’s Fast.” 

I. Because by a reasonable construction it views the death of the 
late Chief Magistrate as the loss of a national blessing, although the 
evidence is the other way. Because, 

1. We have reasonable ground to believe that he was pledged to 
the Heaven-daring sin of slavery, manifested many ways, some of 
which are the following: 

1. By his voting for slavery to enter Missouri. 

2. By his voting for it to enter Indiana. 

In his denial of the right to abolish it in the national district. 
By his efficiency in procuring the “ Black ct” of Ohio. 
After his election he openly denounced abolition as heretical. 

6. He made his cabinet of the slaves of slavery. 

But if the true construction of the act be, that as in the case of 
Saul, God gave him in anger and took him away in his wrath, I am 
therewith content. 

Il. Because the act seems to find pleasure in the slave-holders’ 
fast, although in the eye of the Head of the church it was a fast of 
wickedness, and not one that God would countenance or receive as 
an acknowledgment of his sovereignty. 

il. Because the whole act savours of one of the two unprincipled 
political parties of the day. If I am mistaken as to the true con- 
struction of the act, will some one be so good as to put me right?— 

S. WALKER, 
Member of the Asso. Ch. at Cherokee, O. 


* These reasons should be answered. Will not some of our correspondents save 
us the labour of answering them? Not that we love abolition /ess, but the comely 


order of the house of God more than our frie nd, which requires him to observe a 
fast appointed by synodical authority. 
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Pantheism a Disqualification of a Witness.—The following 
occurrence is said by the Christian Register, to have taken place at 
Mr. Pierpont’s trial. 

« When Mr. Redman was called, he objected to being sworn, be- 
eause the members of the council themselv es were not ‘endee oath. 
He was reminded that Referees were not under oath, yet were au- 
thorized and accustomed to take testimony under oath. In the brief 
discussion which followed, Mr. Redman signified his disbelief, in a 
future state of rewards and punishments, adding that he did not be- 
lieve he was to be punished in another world for what he might say 
here. A member of the council here said that * it was not necessary 
to go into the discussion of the opinions of the witness upon this 
point. If the witness believed in a God, he would give his testi- 
mony under the sanetion of his regard for the Being whose name 
was invoked in the oath; if he did not, the administration of an oath 
would be worse than a farce.’ He therefore asked Mr. Redman 
if he believed in a God? To which he replied, ‘the gentleman 
must first explain what he means by a God; the gentleman’s ideas 
of God and mine may differ.’ The witness was here peremptorily 
withdrawn by Mr. Dexter, legal Counsel of the Proprietors.” 

<ntipuee 

Query.—lIs the practice now in use in some churches of giving 
notice on Sabbath evenings of the time and place of holding abo- 
lition meetings for the purpose of forming a ticket for county and 
state officers, of that character that it cannot be condemned? ‘The 
editor’s own, or any of his brethren’s answer to this query will 
oblige one of your subscribers. 

We unhesitatingly answer the above query in the negative. The 
querist does not say that this unscriptural and disorderly practice 
prevails in any of the congregations of the Associate Church; yet 
he gives us cause to fear that such is the case. 

— 
Judicial Opinions. 

We call attention to the following article from the Christian 
Magazine. It hints at an evil of no small magnitude, which has 
already brought government very low in the church, and which, if 
not corrected will tend to its total subversion. 

In the proceedings of the General Synod of the Reformed Dutch 
Church, we notice the following item, which we hope may lead to 
some reform in the mode of conducting trials, not only in thé ec- 
clesiastical courts of that body, but of our own also: 

“Tt having been found, in the progress of taking the opinions of 
the members in the above case, that some assumed rather the atti- 
tude of advocates, than that of judges, the following resolution was 
proposed and adopted: 

Resolved, That a committee of five be appointed, to report at the 
next General Synod, whether any, and if any, what rules it may be 
expedient for this Sy nod to adopt for their government, when 
acting as a court of appeal.” 

The preamble indicates the necessity of some reform in the mode 
of conducting not only trial of appeal, but also of other cases. And 
we presume there are few persons of discernment, who have at- 
tended any judicial proceeditys of our ecclesiastical courts, without 
witnessing improprieties like those alluded to. The members, 
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being called on, previously to the deciding vote, to give their views 
of the case under investigation, sometimes put themselves into the 
attitude of counsel, and enter on a train of argument, for or against 
the party on trial, with the apparent design, not so much of ex- 
pressing their own convictions, as of affecting those of others. In 
such cases, they often go beyond the limits of the case and the line 
of the testimony, and play the lawyer when they should feel the 
responsibility of the judge. 

For ourselves, we could never see the utility or the propriety of 
this part of our judicial procedure. And we have noticed, that, in 
practice, besides the main objection to it, stated above, it is gene- 
rally found to be awkward and embarrassing to the court, inasmuch 
as members do not recognize the distinction between giving their 
views of the case, and giving their judgment on it. 

Our Book of Discipline requires that “the accused, having 
finished his remarks or defence, if any be offered, the judicatory 
shall seriously ponder on the libel and the proofs, together with the 
exculpation, in order to prepare for the sentence.” Chap. 1V. Sec. 
I. of Sentences. But this does not require or admit the practice 
which is above referred to; a practice which needlessly protracts 
trials, wastes time, is liable to pervert justice, and, in cases involving 
doctrinal opinions, affords too much facility for forming and mar- 
shalling of hostile parties. 


_—a 


United Secession Church. 


Our condemnation, last year, of the latitudinarian practices of this 
church, especially on the subject of a human psalmody, was regarded 
as in a bad spirit, as harsh and uncharitable. We regret, however, 
to learn from the following extracts, that affairs in that church are 
worse than had been anticipated. So true is it, and ever has been, 
that heresy treads close upon the heels of a human psalmody. 


Hopkinsianism in the Secession Church.—The late meeting of 
the United Associate Church was held in Glasgow in June. Bya 
file of the Glasgow Chronicle, furnished us by a friend, we learn 
that a considerable portion of time was spent in the examination of 
two cases of appeal, involving points of doctrine, which, in this 
country, we know by the name of Hopkinsian, The discussions 
are very fully reported in the papers before us. 

The one case was an appeal of the Rev. James Morrison. of Kil- 
marnock, from a decision of the Presbytery of Kilmarnock, sus- 
pending him from the ministry for preaching and publishing hereti- 
cal sentiments, 

Morrison appears to be possessed of fully an average share of 
self-confidence and self-will. 

We give a view, from the Chronicle, of the errors alleged to be 
held by Mr. Morrison. 

** Against this decision, Mr. Morrison, as well as his congregation, 
protested and appealed. The charges against Mr. Morrison were, 
first, that he taught that the object of saving faith to any person, was 
the statement that Christ made atonement for the sins of that person, 
as he made atonement for the sins of the whole world, and that the 
seeing this statement to be true, was in itself saving faith; second. 
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that all men were able of themselves to believe the gospel unto sal- 
vation, or, in other words, to put away unbelief, the only obstacle 
to salvation which the atonement has not removed; third. that no 
person ought to be directed to pray for grace to help him to believe, 
even though he be an “ anxious sinner,”’ and that no person’s prayers 
could be of any avail till he believed unto salvation; fourth, that re- 
pentance in scripture meant only a change of mind, but not godly 

sorrow for sin; fifth, that justification is not pardon, but that it is 
implied in pardon—that God pardons only in his own character of 
Father; and justifies only in his character of Judge—that justifi- 
cation is not the expression of the Fatherly love of God; sixth, 
that election comes in the order of nature after the purpose of the 
atonement; seventh, that there were, in Mr. Morrison’s publications, 
many expressions unscriptural, unwarrantable, and calculated to de- 
preciate the atonement—for example, that it is a “ talismanie some- 

thing;” that “ Jesus could not so suffer the consequences of sin as to 
liberate us from deserved punishment,” and “ that the atonement 
of Christ has not secured the removal of the obstacles to salvation 
that are within sinners elected to eternal life;’’? the eighth charge 
referred to the imputation of the guilt of Adam’s sin to his posterity, 
and Mr. M. was charged with teaching that men could not be de- 
serving of the punishment of eternal death, on account of Adam’s 
first sin. Mr. M. was farther charged with disingenuous conduct, 
in having prevented the sale of his pamphlet on the atonement till 
after his ordination; that he had acted inconsistently with a pledge 
he had given the Presbytery to suppress the pamphlet, in not en- 
deavouring to prevent the re-publication of it in Kilmarnock; and 
that he had, on the day of his ordination, given the Presbytery to 
believe that his views were in accordance with those of the Secession 
Standards, though he afterwards taught and preached, in direct oppo- 
sition to those standards,” 

In support of his views, Mr. Morrison made a long speech before 
Synod; in which almost entirely the same sophistry and perversions 
of Scripture are found, which abound in Hopkinsian sermons and 
speeches in this country. And in his conduct, respecting a pam- 
phlet which he had published, and respecting his ordination vows, 
he seems to be a tolerable adept in the Jesuitical arts and subterfuges 
which generally distinguish the policy of errorists, especially in the 
incipiency and outset of their campaign against truth. 

The speeches of members of Synod, on this case show, that the 
body is substantially sound. But we must also say, though we are 
sad to say it, that the leaven of these errors is in the United Asso- 
ciate church, and that there is good reason to fear that it will ex- 
tend its corruption widely through the body. This apprehension 
is founded on the fact, that the same treatment of the errors is 
adopted, that was adopted in the Presbyterian church in this country, 
and the same style is adopted in speaking of them; “ forbearance ” 
is recommended; the “ peace of the church” is declared to be a pa- 
ramount object; the standards of the church are spoken of with dis- 
paragement, or are declared to be capable of an interpretation favour- 
able to the doctrines impugned; the errorist is spoken of as having 
used an unhappy mode of expression, as being a man of ability, of 
piety, &c. &c.; all this ground has been gone over, with regard to 
these doctrines in this country. 
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But the ground on which we feel the most sorrowful apprehension, 
is the fact that two of the professors in the Theological Seminary 
are evidently favourable to these errors. Dr. Balmer and Dr. 
Brown express sentiments which forbid any farther doubt as to their 
views, especially on the doctrine of atonement. This was the im- 
pression deeply made on the minds of many members of Synod by 
their remarks. It is true Dr. Brown, subse ‘quently, and in order to 
remove this impression, declared, that * he never had taught, and 
he never would teach, any other doctrine but that contained in the 
standards of the Secession Church;’’ still we cannot see how his 
language, or that of Dr. Balmer, can be reconciled to those Pron tirn 


—>——_ 


Church of Scotland. 

Tre Edinburgh Witness of August 14th contains the proceedings 
of the Commission of the General Assembly, the substance of which 
is as follows: 

“Mr. Dunlop then proposed that the Commission proceed to 
take up a communication from the Special Commission upon a re- 
port from the Presbytery of Strathbogie. 

* Dr. Lee then read a letter from Mr. Johnston, Clerk of the Spe- 
cial Commission, enclosing an extract minute from the Presbytery of 
Strathbogie, dated 9th ult. to the effect, that the deposed ministers 
still continued to preach in their several parishes, and that they had 
been encouraged and countenanced in their conduct by several cler- 
gymen of the ehureh—particularly Mr. James Robertson, Ellon, 
Mr. Alexander Cushnie, Rayne, who assisted in the pretended ad- 
ministration of the sacrament at Huntly, on the 22d July last; Mr. 
James Grant, Leth, and Mr. John Cook, Haddington, who had 
done the same thing at Keith, on the Ist August last; Mr. Stirling, 
Galston, who assisted at Mortlach,on the 4th August; and Mr. 
Mearns, missionary at Glenkinnes, who admitted Mr. Cruickshank, 
late minister of Mortlach, to preach in his pulpit on the 24th July 
last. 

“ Dr. Cook.—I am astonished that the document now read does not 
contain the names of the gentlemen who preached as well as the gen- 
tlemen who assisted at the communion in the Strathbogie parishes. 
We are exactly in the same situation as the others; and it is hard 
that a certain number should be fixed upon, and all the others in the 
same situation passed over. 

“ Mr. Candlish.—I have now to propose, that the Commission 
having this report from the Presbytery of Strathbogie laid before 
them, shall transmit it to the several Presbyteries having jurisdic- 
tion over the individuals therein named, that they may proceed in 
the matter as they shall be advised. 

* By holding communion with men who have been found guilty of 
disowning the Lord Jesus Christ as the sole King and Head of His 
Church, and of persevering in the exercise of their ecclesiastical 
functions without authority from the Church; who have been guilty 
of the grave and heinous offence of practically denying the Headship 
of Christ, by admitting another King, even Cesar, into His Church 
and receiving spiritual powers from Him—TI say that our brethren, 
by joining in communion with these men, by recognizing them as 
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still ministers of the Church of Christ, have placed themselves in the 
same position, and must be dealt with in the same way.” 

He then moved the following: 

“The Commission having had transmitted to them (by the 
Special Commission,) a report from the Presbytery of Strathbogie, 
anent certain irregularities and offences, alleged to have been com- 
mitted within their bounds, by certain ministers of this Church, 
have considered the same; and inasmuch as the said report bears 
that certain of the aforesaid ministers are said to have been present 
and assisting at the pretended dispensation of the sacrament of the 
Lord’s Supper, by persons deposed from the office of the holy 
ministry by the late General Assembly, and to have held commu- 
nion with these deposed ministers, and received the sacramental 
elements at their hands, thereby acknowledging them as still minis- 
ters of this Church, in contempt of the sentence of the General As- 
sembly, and concurring with them in their endeavour to maintain 
themselves in the exercise of their spiritual functions by civil au- 
thority alone, against the highest censures of the Church, grounded 
on the Word of God, and the authority of the Lord Jesus, her only 
King and Head: and inasmuch as such an act is, in itself, a heinous 
offence against the exclusive supremacy of the Lord Jesus in his 
Church, while it implies the guilt of schism, and tends, therefore, 
immediately and direcily, to create separation and division of the 
most serious nature: The Commission, having respect to that part 
of the instructions given by the General Assembly for many years 
by-past, which ‘empowers the Commission to take especial care to 
keep and maintain unity in the Church, upon all emergents, espe- 
‘ially among the ministers thereof, and to gain such as separate 
therefrom, and to suppress error and schism in this Church,’ resolve 
to transmit the said report of the Presbytery of Strathbogie, together 
with this deliverance of the Commission, to the several Presbyteries 
which have jurisdiction over the ministers named in the report, as 
alleged to have been guilty of the offence referred to, viz., to the 
Presbyteries of Edinburgh, Haddington, and Ellon, in order that the 
said Presbyteries may proceed in the matter as they shall be ordained, 
according to the laws of the Church; instructing them to report their 
diligence to the meeting of the Commission in November.” 

Mr. Candlish closed the debate in an eloquent speech, the con- 
cluding part of which we subjoin. 

“T feel the awful solemnity of our present position. I feel, since 
a few hours ago | addressed this Commission, as if weeks and months 
had elapsed—as if a rapid stride had been made towards the evil 
which has for some time ominously lowered before us. My hum- 
ble opinion is, that the speech which we have this day heard from 
Dr. Cook will accomplish more mischief than a whole twelve-month 
would otherwise have effected. (Hear, hear.) It has greatly pre- 
cipitated the crisis to which we have looked forward with so much 
anxiety. ‘They manifestly intend to draw off from us—to put the 
decisive question to the Government—to say to them, Here are we, 
and here are the majority of the Church—we cannot go on together 
—it is for you to decide who are to remain in and who are to be 
thrust out. This question brings the matter to a point. And if 
any faith is to be placed in the righteousness of human judgment, 
if any faith is to be placed in the obligation of human treaties—if 
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any frith is to be placed in the character of a free constitution in 
Church and State—we need be under no alarm as to the issue. But, 
at the same time, I confess that I am not sanguine of immediate suc- 
cess. I do fear, from the tone and temper manifested this day, that 
we may anticipate the decision of a hostile Legislature. And if the 
mind of the State—if the mind of the Legislature of this great 
country is declared to be, that the constitution of our Church 
should be such as it is understood by our opponents to be—that they 
will not sanction or endow any Church that does not lay her liber- 
ties at the feet of the civil power—if that, I say, be the decision, 
then it is to be deplored, but I cannot say that it is unexpected, 
Sir, I would not much wonder, if the question were fairly put to 
the Legislature, whether they would tolerate and endow the free 
Church of the living God, or a Church bound in subjection to the 
civil power—I would not much wonder if they were to choose the 
latter; 1 believe that the world is not yet ripe for receiving a fair 
decision on that point. Every man likes a religion, but it must be 
a religion which is subject to himself. It may be the same with the 
State. It, too, may like a religion, but it will be a religion subject 
to itself. I say I would not regard such a decision as at all to be 
wondered at. But I rejoice at the attitude in which we now stand. 
Let us to the last maintain the prerogatives of Christ as the sole 
King and Head of his Church, so that if we are to fall in one sense, 
we will rise in another—we will fall with the banner of the Church 
unfurled—that banner on which these words have ever stood em- 
blazoned, ‘The Headship of the Lord Jesus Christ, and the pur- 
chased rights of His people.? The sooner the decision now comes 
the better. Let it come. Let the question be at once decided in 
that way, rather than that, by protracted litigation and warfare, 
Scotland should be rent.””,—(Mr. Candlish sat down amid loud cries 
of hear, hear, and applause from the galleries.) 

Mr. Candlish’s resolution was then adopted by a vote of 60 to 13, 
and Dr. Cook and his partisans entered their dissent. 


— > 


Conscience.—Nothing can pacify an offended conscience, but that 
which satisfied an offended God; and well may that which satisfied 
an offended God, pacify an offended conscience. 


—=— 

The Late Rev. Andrew Isaac.—We have received a few manu- 
script sermons by this faithful and evangelical servant of God, 
which will be published hereafter in part, or perhaps entire. At 
the recent meeting of Synod,a friend of Mr. Isaac put into our 
hands a paper containing a few facts respecting his life, designed as 
the basis of an obituary notice, which has been mislaid. Could not 
some of his friends furnish a brief obituary for our pages? We 
have also manuscripts of the late Rev. James Kennedy, from 
which extracts will appear as soon as the state of our pages will ad- 
mit. 

— 


To CorrEsronpENTs.—* T.” and “ A Friend to Temperance,” 
in the next number. 
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